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OzeT

“Siyasal Islam ve Kadin Orgiitlenmesi” konulu Tesev proje-
si Islami kesimde en yogun ve baganl: bicimde orgiitlenen Refah
Partisi Hanim Komisyonlarn iizerinde odaklanmigtir. Refah Partisi
Hanim Komisyonlarn baganli ¢aligmalart nedeni ile basina sik sik
yansimsg fakat geregince arastirilmamug bir kadin rgiitiidiir. Kadin-
lar, Cumhuriyet tarihinde benzerine rastlanmayan bir bigimde Refah
Partisi Hammlar komisyonu ¢atis1 altinda toplanmusg, alt ve orta sumf
ev kadinlarini siyasal alana se¢cmen ve militan olarak tasimislardar.

Proje bu bagarih siyasallasma siirecinin nedenlerini aragtirmigtir.
Projeye esas tegkil eden veriler éncelikle derinlemesine miilakat yo-
lu ile toplanmustir. Ayrica parti yaymlarindan, brogiir ve programla-
rindan yararlamlmis, genis bir gazete, dergi taramasi yapilmgtir,

Tiirkiye capinda il, ilge, mahalle ve sandik diizeyinde yaygin ve
hiyerarsik bir érgiitlenme gerceklestiren Refah Partisi hanim komis-
yonlart modern halkla iligkiler metodlari ile egitilerek ¢alismalarini
stirdiirmiiglerdir. Aym1 zamanda hanmim komisyonlan tyeleri gele-
neksel kiiltiire dzgit toplumsallasma bigimlerini kendi amaglari igin
kullanmiglardir. Dogum, siinnet, nisan, diifiin kutlamalar, kabul
giinleri, hasta‘ve taziye ziyaretleri gibi gelenekleri, kandil kutlama-
lar1, Kuran ve Mevlut okumalan gibi dini gérenekleri kullanarak ka-
dinlarla stki kisisel baglar gelistirmigler, bu yogun sosyal iligkiler
ag1 cercevesinde kadinlan bagh bulunduklari ve en giivende hisset-
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tikleri ev ortaminda siyasete gekmiglerdir. Bu siiregde goriiniigte si-
yasal olmayan bir siyasallagma bicimi stz konusudur.

Toplumsal iligkiler gergevesinde siyasallagan kadiniar, dini ge-
reksinimlerinden bagimsiz, somut, bireysel gereksinimlerine kargi-
lik bulduklan igin partiye baglanmiglardir. Kadinlar yadsinan egitim
gorme, ev diginda toplumsal alanda faaliyet gbsterme, sosyal gevre-
lerini genisletme ihtiyaglarint Hanim Komisyonlari ¢ergevesinde gi-
dermiglerdir.

Refah Partist Hamm Komisyonlar: faaliyetlerini esas tegkilatca
kesin bir bicimde belirlenmig bir alanda gekillendirebilmiglerdir.
Kadinlar, Partinin Merkez Karar organlarinda yer alamamug, biiyiik
bir dzveri ile caligtiklar partilerinin gelecegi konusunda sz sahibi
olamarmuglardir; Islami ideolojinin kolayca bzgiirliiklerini kisitlayic
bir bicimde kullamlabilinecegini bu gii¢ kazanma ve yeni deneyim-
ler edinme siirecinde gdz ard: etmiglerdir.

Refah Partisi Hammlar Komisyonu deneyimi ev kadinlarinin kit-
leler halinde siyasallagmaya hazir oldugunu gostermigtir. Bu dene-
yim siyasal partilerin kadinlarin dini duygulardan bagimsiz, gerek-
sinimleri olduguna ve kadinlarin siyasal giiciinlin géz ardi edilemi-
yecegine igaret eder.




POLITICAL ISLAM IN
TURKEY AND
WOMEN’S
ORGANIZATIONS

INTRODUCTION

The project was originally designed to study “women’s
organizations affliated with Refah and other Islamist women’s asso-
ciations which function as NGOs” (Project proposal “Political Islam
in Turkey”, p. 8). The aim was to study “the worldviews and per-
ceptions of women’s position in society that guide organizational
activity, the aims to be pursued and the activities that are undertak-
en” (Project proposal “‘Political Islam in Turkey”, p. 8).

We began our research after the military declared Islam as the
foremost threat to the security of the state and after Refah Partisi, the
Welfare Party (WP) which was the most vibrant and powerful focus
of Islamist activity was closed by a Constitutional Court decision.
This was a period when the Islamist felt threatened and defensive,
As we proceeded with our research, we discovered that we could not
reach Muslim women’s organizations or NGOs. We tried formal
means and contacted Istanbul Regional Headquarter of Foundations
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and the Bureau of Associations at the Istanbul Security Department
as well as informal connections. They were either dissipated or dor-
mant. We were denied interviews by the few we could locate. We
decided to present the scant information we could find on Islamist
women’s associations as an appendix. Qur focus, instead, has been
on women activists and women’s organization of Refah, the Welfare
Party. We tried to follow up on how the women were organizing
within the newly founded Fazilet (Virtue) Party which was a con-
tinuation of Refah, as well.

Women’s organization and activism in the Welfare Party was an
unprecedented phenomenon. No other party in Turkey could boast
of a similar membership of women. Women of the Welfare Party
registered close to a million members in about 6 years. Welfare
Party men claimed that women were instrumental in persuading
many husbands to register with the party!. The women’s organiza-
tions were perhaps the most dynamic unit of the party, visible in all
its rallies, meetings and activities (Cakir, 1995, p. 244). The press
duely recognized the activism of the organization with captions such
. as “The dynamo of the Welfare Party in the elections are women”
k(Cumhuriyet, February 17, 1994), “Welfare Party women are the
most industrious” (Milliyet, December 29, 1993) “Ladies of the
Welfare Party are like bees” (Milli Gazete, February 16, 1994) and
refered the the president of the Istanbul organization as “The
Welfare Party woman who carried Tayyip to the Mayoralty”
(Hiirriyet, March 30, 1994). Today, other parties are trying to adopt
similar methods of mobilizing women to draw votes. (Yeni Yiizyil,
September 25, 1998)

Even outside the Turkish context, the intensity and extent of
Refah women activists’ engagement in politics was striking. Women
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have been known to support conservative causes (for example the
New Right in the United States) and actively engage in Islamist
movements (such as the Iranian Revolution). However, in the
Turkish context, there was an Islamist political party in a secular
democratic polity through which women engaged in politics. The
women helped carry the party which was a marginal one in the late
1980s to power, as the larger coalition partner of the government, in
1995.

Even though much has been written on the Welfare Party in gen-
eral and the significance of Islamist revival it has helped to usher in
the Turkish political scene (Toprak, 1984, 1991; Birtek and Toprak,
1993; Mardin, 1981, 1989; Gole, 1991, 1997; Saribay, 1985; Heper,
1997; Cakar, 1994; Cizre Sakalhoglu, 1996; Turan, 1991; Yavuz,
1997), its women activists and the Ladies’s Commission of the party
have not been studied to date. Journalists and reporters, not merely
those of the Welfare Party ranks, have shown due interest and
reported on the visible activism of the Welfare Party women.
(Sevindi, October 12, 15, 1996 Yeni Yiizyi; Giiver and Bilgin,
November 30, 1998 Yeni Yiizyud, Sevindi, 1998). However, there has
been no systematic attempt to examine Welfare Party Ladies’s
Commission or Refah Partisi Hanimlar Komisyonu as they have
been called in Turkish. The organization remained a mystery.

THE THEORETICAL FRAMEWORK AND HYPOTHESIS

Our central focus in this project is on women’s political mobiliza-
tion through the Welfare Party Ladies’s Commission. We were inter-
ested to study how women mobilized other women into politics so
successfully. It has long been argued that women lacked interest in
politics. Even though feminist literature has clearly contested the
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claim and argued that women were more involved and interested in
politics than the orthodox political scientists assumed, (Finifter,
1996 ) women have not been militant activists in large numbers
within the party ranks. The Turkish case was no different. Under
these circumstances, we aim to explain the political mobilization of
women through the Welfare Party. How and why did women
became involved with the party? How could women be drawn into
politics on the ranks of the Welfare Party? What kept them there? In
our attempt to respond to these questions, we hypothesized that
women were mobilized into politics through a process of seemingly
“apolitical” politicization. Both those who took part in party organi-
zation and others who were recruited as members were politicized
in the social context of personalistic networks which they preseved
in the political domain. The Welfare Party ladies successfully tapped
the traditional medium of socialization and politicized it. In this
process, religion was an important tool of popular mobilization that
other parties could not benefit from.

Those who worked as party activists shared the goal of societal
transformation that the party promised. They remained as commited
militants because they derived personal/ individual satisfaction from
the solidarity, comradeship and patriotism that their common
engagement delivered above and beyond the emotional satisfaction
of religious observance.

METHOD

The data for this project was compiled from published material and
in-depth interviews. We reviewed articles and bocks on Islam and
the Welfare Party in Turkey. We surveyed journals and newspapers,
particularly Milli Gazete that was closely linked to the Welfare Party
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for those years (1994-1995) when the incidence of reporting on the
Women’s Commissions seemed to be higher. In this report, we most-
ly used our interviews with women activists, publications of the
party and our survey of Milli Gazete. Because the party had been
closed with a Constitutional Court decision, and the Virtue Party
was newly being instituted, there was no organizational locus
through which we could acquire a systematic collection of material
published by the Welfare Party. We gathered Welfare Party docu-
ments and brouchures through people, some party members, others
colleagues and students who had acquired these papers before the
party was closed. Despite our numerous attempts to engage them in
our research, and despite their promises, party leaders in Ankara
who had been in charge of party organization did not respond to us.

Intensive interviews carried out with party members were a crit-
ical source of our data. A total of twenty five interviews, nineteen
with women and five with men were conducted. We contacted the
people we interviewed through the snow ball method. Sibel Eraslan
who headed the Istanbul Women’s Commission of the party between
1989-1994 and Rugen Caktr who is an expert on the Welfare Party
and Islamic movement in Turkey were our initial contacts. We fol-
lowed their lead and tried to get more contacts through the people
we interviewed. We were able to interview fifteen women activists
of the Welfare Party out of a forty we tried to reach. An interview
was carried out with (an ex Welfare Party activist) the president of
Milli Genglik Vakfi Kadin Komisyonu, National Youth Foundation
Women'’s Commission which was a critical foundation in cultivating
young Welfare Party sympathizers among women.

Among those who declined to give us an interview, some
responded immediately, others expressed their desire to consult their
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colleagues and declined after the consultation. The desire for con-
sultation reflected the importance of these women'’s ties to their
community and the importance of communal perceptions in their
lives. Even though those who gave us interviews were very conge-
nial and willingly accepted the interviews because they felt that this
was an opportunity for them to make themselves better understood
by the non-Islamist groups, there was apparent skepticism of our
enterprise as was reflected by the large number of refusals. Because
we had to carry some of our interviews during summer, some could
not be located as they had left the city for the summer.

Even though the Virtue Party was only in the process of institu-
tionalizing its main organs, we approached its women members,
because we wanted to follow up on the women’s organization in the
aftermath of Refah. We interviewed the three women (out of five)
who were appointed to the administrative bodies of the central party
organization (two in Merkez Karar ve Yiiriitme Kurulu ‘MKYK’,
Central Decision and Executive Council, the other in Parti Meclisi,
the Consultative Party Council) and one of whom was also given the
task to institutionalize the women’s organization.

Within the party, women’s commissions were closely tied to the
central organs that were occupied by men. In order to gain a per-
spective on women’s organizations and reach other women through
men, we interviewed five men who had been in important adminis-
trative positions within the party.

We carried our interviews mostly in Istanbul, three in Ankara and
one in Bursa. In these three cities, we were able to interview the
presidents of the Welfare Party Provincial Ladies’s Commissions.
Others interviewed were either presidents of district organizations
or those responsible from different branches of the ladies’s commis-
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sions in the party. We interviewed Tayyip Erdogan, the ex-President
of the Welfare Party Istanbul Organization, the Istanbul mayor who
was convicted of divisive religious propaganda and who had been
the single most important figure in initiating and institutionélizing
the women’s commissions in the party. The other men interviewed
included an other ex-president of the party’s Istanbul organization
who later became a member of the Parliament, a member responsi-
ble from organizational unit of the Istanbul branch, a president of a
district branch who we were urged led an examplary supportive rela-
tion with the ladies commission of his district, a member of the
Istanbul executive council of the party who was also a consultant to
Tayyip Erdogan as well as a columnist in Milli Gazete.

Among the women interviewed, Sibel Eraslan of the Welfare
Party and Nazh Ihcak of the Virtue Party unequivocally conveyed to
us that the interviews could be public and allowed us to record them.
Others felt that if they remained anonymous, we could have more
intimate dialogues (which we prefered to have), while some others
asked us to use our judgments regarding publicity. There were a few
interviews we could not tape. We have chosen to respect anonymity
at large and focus on the sociological/political aspects of our inter-
views. Men did not mind to have their names revealed but we did
not focus on their interviews in our report. Our aim in the interviews
which lasted about three hours was to explore the experiences of
women in the commissions and generate hypotheses that could shed
light on our questions regarding the success and the limitations of
the women’s political mobilization through the women’s commis-
sions. We did not aim to prove a hypothesis.
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ORGANIZATION OF THE LADIES’ COMMISSIONS

a. Evolution of the Ladies’s commissions:
Welfare Party and Women

The Welfare Party which sees itself to be an outgrowth of the
National Order (Milli Nizam Partisi) National Salvation Party (Milli
Selamet Partisi) formation formally prescribed to a worldview
where women were expected to uphold their traditional roles and
remain invisible in the public realm. The program of the National
Salvation Party did not have any reference to women per se. The
issue of the “Protection of the Family” (Program of the National
Salvation Party, p. 9) was discussed in the party program, but even
then, rights of the heads of families and parents, not the mothers or
women, were mentioned (Program of the National Salvation Party,
p. 9, art. 21, 22). The Program of the Welfare Party, similiarly did
not have any reference to women. Like the National Salvation Party
before it, the Welfare Party included a discussion of the family in its
program without any reference to women (Program of the Welfare
Party, p.8)

The need to consider women seriously began to be felt after the
1987 elections. The idea of organizing women within the party orga-
nization and trying to reach other women was most closely associ-
ated with Tayyip Erdogan who was at the time head of the Welfare
Party Istanbul organization. The project was not adopted without
opposition. The more conservatives within the party argued that
women’s place was the home and that it was inappropriate to expect
women to work within the party ranks. The opposition was con-
tained and in 1989, women close to the Welfare Party circles, close
friends and relatives of the men in the administrative organs of the
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party began to be educated to form the women’s commissions.
Those who continued to be displeased insisted that Tayyip Erdogan
who personally educated the first group of women to form the com-
missions should turn his back towards the head scarved ladies as he
lectured to them. The 1990 Work Schedule of the Welfare Party
Istanbul organization explicitly and very urgently called attention to
the need to increase the activities of the party towards women. In a
section called “Deficiencies” which was placed right after the intro-
duction, it was stated that “the insufficiency of our work related to
ladies is acknowledged by all members of our organization, and
among those issues that need to be addressed and solved urgently, it
ranks first.”” (Refah Partisi Istanbul Il Teskilat 1990 Yuli Caligma
Progranu, p. 6).

b. Organization of the Ladies’ Commissions

Because the 1981 Constitution prohibited the parties from organiz-
ing Women’s Branches, women’s organization within the party was
carried out as a commission activity that was tied to the Public
Relations branch of the party. Even though we did meet women who
did not like the name Ladies and did not understand why the com-
missions were called ladies’ and not women’s commissions, an
interviewee approvingly narrated to us the explanation of a male
party offical: not all women could become ladies; however the
Welfare Party believed that all women were actually ladies. The
preference for the word “ladies” rather than “women” reflected the
high esteem the party held women in. Those who objected to the
word, pointed that there was a divisive, class bias associated with
the word “hanimlar” (“ladies”) as opposed to “women” which was
more encompassing. These responses reflected the respect for lower
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class sensibilities that those ih critical positions within the ladies
commissions had. '

In theory, the ladies’ commission was one of the commissions
tied to the public relations branch of the party. For example in the
Ankara Provincial Organization of the party it was one of seven
(Refah Partisi Ankara Il Teskilan 1993 Yii Calisma Programi, p.
18-21). The other six were the Youth Commission, Professional
Associations Commission, Workers’ Commission, Civil Servants’
Commission, Retired People’s Commission, Handicapped People’
Commission. In Istanbul, it was one of eleven which included local
administration, education, research, human rights, environment and
health commissions besides those Ankara had (Refah Partisi
Istanbul Il Teskilatr 1993 Yili Caligma Programi, p. 34-39). Even
though formally the Ladies” Commissions ranked as significant as a
Commission for the Handicapped, in reality they had a unique posi-
tion within the party establishment with an organization parallel to
that of the central party organs.

The goals of the Ladies’s Commissions were listed as follows:

a. insuring the institutionalization and effectiveness of
ladies’s commissions in the context of provincial and dis-
trict level organizations.

b. with the participation of the provincial and district leve]l
“ladies’ commissions”, organizing “enlarged monthly con-
sultative meetings”.

c. organizing seminars, conferances, panels, symposiums and
the like concerning ladies’s problems at the provincial or
district levels.

d. preparing propositions that present the Milli Gorig
(National Vision) solutions concerning ladies’s problems.
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€. insuring the increase of ladies’ membership.

f. organizing fairs, pléys and fashion shows directed towards
ladies.

g. insuring the participation of women with oratory powers in
the propoganda work of the party. (Refah Partisi Istanbul il
Teskilat: 1993 Yili Calisma Programu, p. 34)

Ladies commissions were vertically organized and horizontally
tied to the central organs of the party. In Ankara, there was the
Presidency of the Welfare Party Ladies Commission (RP Hanimlar
Komisyonu Genel Bagkanlig1). Under her office were the Ladies
Commissions organized at the province level (Il Teskilatlar1) which
were loosely overseen by regional supervisors (Bolge Teskilatlari).
Under the provincial level organizations were the district organiza-
tions (flge Teskilatlart); under the district organizations were at
times the belde, county organizations (Belde Teskilatlar1) and in
most places quarter (Mahalle) organizations, and under them were
the ballot box (Sandik) organizations. At every organizational level,
the ladies commissions were horizontally tied to the relevant central
party organization.2 At every province and district level of the main
organization, there was a representative at the administrative coun-
cil who was responsible from the ladies’s commissions. Members of
the Ladies Commissions at the provinces and Presidents of the
ladies’ commissions at the district organizations were invited to
attend the monthly enlarged council meetings (divan) of the central
party organization. (Refah Partisi Istanbul 1l Teskilar 1993 Y1l Ca-
ligma Programu, p. 15)

The organizational structure of the ladies commissioned paralled
that of the central party organization. Those commissions in
provinces with larger urban areas designated as metropolitan centers
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such as Istanbul and Ankara had 25 members and 25 auxiliary mem-
bers constituting a total of 50 members, including the president and
the vice president (RP Tegkilat Rehberi, 1996, p. 14; Refah Partisi
Ankara Il Teskilatr 1993 Yili Caligma Programu, p. 20). These 25
members and their auxiliaries were responsible from 23 different
units3: 1. presidency, 2. organization, 3. electoral work, 4. pro-
poganda, 5. public relations, 6. local administration coordination, 7.
foreign relations, 8. economic and social issues, 9. secretariat, 10.
accountant, 11.financial issues, 12. education, 13.orators, 14.youth,
15. professional associations, 16. personel, 17. manager, 18. infor-
mation processing, 19. planning and research, 20. press and publi-
cations, 21. professional chambers, 22. trade unions, 23. non-
governmental organizations, 24.social and cultural activities, 25.
documentation and archives. These 50 members constituted the
administrative council (y6netim kurulu), which met every week to
discuss their plan of action, program the activies of the commission
and evaluate what was done.

A group of 9 from this council was the executive council (icra
kurulu), which was responsible not merely for running the daily or
hourly planned activities of the commission, but also steering the
course of action which would be taken in the administrative council
meetings. Members of the executive council included those respon-
sible from organization, electoral works, propoganda, public rela-
tions, local administration, secretariat, economic and social issues,
education, youth as well as the president of the provincial organiza-
tion. The executive council met weekly as well. In smaller
provinces, the commissions and hence the administrative councils
included 30 members 7 of whom constituted the executive council.

At the district level, when the population was less than 50,000,
the ladies commissions were composed of 15 members. In districts
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of metropolitan provinces with a population of more than 50,000, 15
members and 15 auxiliary members, a total of 30 members consti-
tuted the ladies commissions (RP Tegkilat Rehberi, 1996, p. 44;
Refah Partisi Ankara Il Tegkilatt 1993 Yili Calisma Programi, p.
20). Similar to the provincial organization, the district organizations
had their administrative councils which included all their members
and executive councils with 7 members. Besides their own weekly
meetings, the district organizations met at the province level month-
ly with the provincial ladies commission,

At the “mahalle” or quarter level, the ladies commissions, simi-
lar to the organization at the central party structure was composed of
a 14 members consultative assembly. Besides their weekly meet-
ings, every month they met at the district level with the district orga-
nizations. At the level of the ballot box, (sandik tegkilat1), there were
5 members including one chief observer, (bagmiisahit) and four
observers, (miigahit).

This elaborate organizational structure was adopted by the
Welfare Party Ladies Commissions throughout the country. We have
been told that by the end of 1996, ladies commissions had been
organized in all the 79 provinces of the country, if not in all the dis-
tricts, quarters or the ballot boxes. In metropolitan areas of Istanbul
and Ankara, the presidents of the provincial organizations prided
themselves of organizing even at the apartment level.

Responsibilities of these organizational branches and units were
elaborately and clearly defined by the party. The work schedule of
the Istanbul Party Organization used an imperative mood and under-
lined, in its preface, the principles which were expected to guide
organizational activity:

—Do not provoke hatred, provoke love

—Do not make things difficult, make them easy
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—Do not be fearsome, be a deliverer of good news
—Do not be judgemental, be forgiving

—Extend greetings, there is grace in greetings

These parsimonious dictates of public relations were forcefully
communicated to the activists who were to take part in the party
organization ( Refah Partisi Istanbul 1l Teskilan 1993 Yili Calisma
Programi, p. 7). A similar message was given through the Ankara
organization ( Refah Partisi Ankara 11 Tegkilanr 1993 Yili Calisma
Program, p. 7). The responsibilities of individual units within the
organizational structure were as clearly and elaborately articulated.
In describing the responsibilities of the organizational unit of the
party within the province, the Istanbul organization stated what a
good organization required. For example, it had to employ qualified
personelle, all the functionaries had to be educated regarding their
duties, there had to be a unity of belief and thought among the mem-
bers, the members had to have affection for each other, it had to be
organized in a hierarchic manner ( Refah Partisi Istanbul Il Tegkilat:
1993 Yili Calisma Programi, p. 12). The booklet further elaborated
the principles of organizations beyond what was stated in the pref-
ace. It explained that the organization should be built by people who
have independent businesses and can spare their productive time to
the administrative or executive councils and that the well being of
the members of the organization should be taken seriously and the
fact that they are a family should not be forgotten (Refah Partisi
Istanbul Il Tegkilan 1993 Yiui Caligma Programi, p. 13-14). The
party was careful to propagate the public relations guidelines which
made its propaganda activities so successful. Finally, the formal
structure of an executive or an administrative council meeting was
dictated to the prospective organizers: Agenda
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—opening and roll call

—current issues

—issues which require consultation

—issues which require decision

—preparation of the agenda of the administrative committee
—programming the activities

—supervising the activities

—wishes and hopes

—closing ( Refah Partisi Istanbul Il Tegkilan 1993 Yili
Caligma Program, p. 13)

The party organization was keen to educate the members with a
particular ethos and identity. Public relations or communications
techniques and pshychological tips which reverberated the organi-
zational guidelines presented earlier in the brochure were elaborat-
ed and reiterated when the propaganda unit of the organization was
described. Propaganda work '

a. had to communicate love
b. should neither repell nor discriminate

had to be convincing

e o

had to convey the truth about the party
had to make things easier and not difficult
had to make others love not hate

had to use a soft language and avoid roughness

e Mo

had to be a messenger of good news not fear ( Refah Par-
tisi Istanbul Il Teskilant 1993 Yili Calisma Programi, p.24)
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Themes of positive thinking and conciliatory approach to
prospective constituents were reinforced throughout the brouchure
which the party functionaries were socialized into. Our interviews
attested to the commitment of the women leaders to these guidelines
at least at the discourse level as we shall discuss later.

ACTIVITIES OF THE LADIES’ COMMISSIONS

Within their tightly structured organizations, ladies commissions
carried out their activities. Even though there were twenty five dif-
ferent functional units in the administrative councils of the metro-
politan commissions, the activities of the ladies’s commissions

LRI 11

mostly tevolved around “party organization” “propoganda” and
“public relations” units represented in the executive councils.
Education of the recruited members and orators who would work in

the party ranks was also an important unit of activity.

Organizational activities involved institutionalizing the elaborate
party machinery at different administrative levels of the polity. The
metropolitan province of Istanbul where we carried out most of our
research was divided into 32 districts (ilge), 37 counties (belde), 863
quarters/villages where there were 18,125 ballot boxes by 1997
(Istanbul 6. Olagan Il Kongresi Faaliyet Raporu, p. 12). According
to the ladies commission report prepared for August 1997, the party
was institutionalized in all districts of Istanbul and in 24 counties
(when there were a total of 35 counties). There were 472 represen-
tatives and 500 second representatives in all quarters {mahalle) of
the province. 1490 chiefobservers (bagmiigahit) and 2137 observers
(miisahit) were given the responsibility of overseeing the ballot
boxes. (“Istanbul 11 Hanimlar Komisyonu Galigma Raporu”, unpub-
lished report prepared by Handan Bayer, 03.09. 1997). Progress
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report presented to the 6th Congress of the Party Provincial
Organization stated that the women members increased from
158,287 to 377,888 between 1995 and 1997 (Istanbul 6. Olagan il
Kongresi Faaliyet Raporu, p. 35). The total membership, according
to the same report, increased from 676,337 to 1,072,333 (Istanbul 6.
Olagan 11 Kongresi Faaliyet Raporu, p. 13). Women members thus
constituted about a third of the party membership in Istanbul4.

The Propaganda activities aimed to communicate the ideology,
goals and principles of the party to its constituents. The party
expected the functionaries to propogate its worldview as well as the
solutions to national, international and local problems it offered.
They were advised to engage in a series of activities and use various
means which included, informal chats organized at homes, person to
person talks, called “point™ visits (nokta ziyaretleri) where a person
targeted as a potential ally is visited with prior appointment by a
group of one to three party members, video shows, cassette recorder
sessions, indoor meetings, panels, conferences, forums, debates, let-
ters and greeting cards, souvenirs, small gifts, commemoration days,
social services, telephone networks, trips and similar activities in
order to propagate the party ideology.

Different from the propaganda activites, the Public Relations
activities aimed to cultivate relations with and extend ties to differ-
ent social groups and secondary associations. Similar to propaganda
activities, public relations activities emphasized developing links
above and beyond an attempt to explain what the party stood for.
Visits to hospitals, celebrations of weddings, births, offering condo-
lences, and paying curtsey visits, engaging in social activities and
heeding attention to the problems of individuals and associations,
including political parties, administrators, professional associations,
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schools or unions, were the means of carrying out public relations

activities.

Besides the propaganda and public relations activities, ladies
commissions were expected to offer education to their members
who worked in the party organization. A primary responsibility of
the commissions was to educate their activists about the principles
which guided party activities, the organization of the party machin-
ery to which they belonged and the party ideology, National Order
(Milli Goriis) they were expected to propagate. However, educa-
tional courses or conferences provided by the commissions covered
a broader range of subjects aimed at members or the constituency at
large; they included current political problems, human rights, con-
cepts of independence and freedom, election laws, public relations,
human psychology, and the environment. '

Work done by the Ladies Commissions were punctually reported
to higher levels of party machinery in writing. Every month the
presidents of the district level ladies commissions reported to the
province level ladies commissions as well as the district level of the
central party organization. Similarly, the presidents of the provincial
level ladies commissions reported to the representative responsible
for ladies commissions at the province level of the central party
organization. These reports included not merely the form distributed
by the party organization, but also a written assessment of the moth-
ly activities. The written assessments ranked the districts according
to their success in organizing different types of propaganda, public
relations or educational activity they carried out. For example in a
report for the month of March 1992 prepared by the male represen-
tative of the ladies commissions to the Istanbul central party organi-
zation, we learn that Umraniye, Gazi Osman Paga and Bakirkoy
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ranked first second and third in recruiting new members by recruit-
ing 238, 170 and 110 women respectively (unpublished report, cour-
tesy of Sadik Albayrak, p. 2). In organizing educational seminars,
the rank order changed to Uskiidar, Pendik and Kartal with 182, 10
and 9 seminars organized respectively and so on for different cate-
gories of ladies commission activity. The same report also cited
which districts could not recruit any members and which districts
failed to turn in their reports. A comparison was made with the
accomplishments of the previous month of February and it was
reported that February had been a more successful month. We learn
from the same report that letters of merit were awarded to those dis-
tricts that were most successful during the year 1991. The report
also cited in detail women’s contributions to the Campaign to help
Bosnia which was initiated by the Istanbul Party organization. The
reference to a gold bracelet, 4 gold chains, 7 pairs of earings, 1
Magallah (given to newborn babies) gives us an idea of the nature of
personal commitment the members felt to the party and the Bosnian
campaign it initiated.

Activities of the ladies commissions were carried out with small
funds collected from membership dues or the activities that the com-
missions themselves generated. Women did not have the funds that
the main organization had. Large sums of money that the newly
emerging Muslim bourgeoise had did not directly effect the activities
of the commissions. Even though women themselves could raise the
money they needed to undertake their activities, they did rely on the
central organization to rent cars and auditoriums and borrow videos.

The Progress Report presented to the 6th Congress of the Party
cites the following list of activities carried out by the ladies com-
missions between 1995-1997 in Istanbul:
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Members recruited: 219,601
Educational Seminars: 3465
Conferences: 1572
Video: 1564
Home Chats: 14,231
Weddings: 2656
Engagements, circumcisions: 750
Condolence visits: 4215
Visits for newborns: 3740
Visits to artisans: 6325
Point (nokta) visits: 156,415
Visits to the sick: 12,625
Tea chats: 18,628
Visits to hospitals: 12,325
Courses to acquire skills: 1,600
Picnics: 310
Visits to schools: 760
Theaters: 210
Fairs (kermes): 75
Surveys {tarama): 22,460
Indoor meetings: 326
Quarter’s Consultative Council: 471
People reached: 1,226,575

(translated from [stanbul 6. Olagan Il Kongresi Faaliyet Raporu, p.35)

Activities of Ladies Commissions received frequent recognition
from Milli Gazete which had organic ties to the party. The newspa-
per reported on the conferences, panels, visits to hospitals and state
officals, educational seminars, social services, social activities
including fashion shows, commemoration or celebration activities
of the various ladies commissions in the country3. The fact that
Halise Cift¢i, president of the Ankara organization, one of the most
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successful ladies commission presidents at the provice level, was on
the staff of Milli Gazete facilitated the flow of information between
the ladies commissions and the newspaper. Most of the news items
were self-congratulating and uncritical reflections on work done;
however one could see the wide spectrum within which the com-
missions defined their activities. For example, the visits organized
by the Public Relations branches included not merely, hospitals, vic-
tims of flood and social service institutions, but also visits to the
Social Democratic Populist Party minister responsible from Women
and the Family, or a visit to the Afghan Embassy (Milli Gazete, 22
October, 1995), a visit by Sakarya Ladies’ Comission to the
Association of War Veterans (Muharip Gaziler Dernegi) (Milli
Gazete, 26 October 1993), a visit to Foundation for the Protection of
Mothers of the Martyrs (Ziibeyde Hamim Sehit Analarim Korumu
Vakfi) a foundation initiated by the True Path Party (Dogru Yol
Partisi) (Milli Gazete, October 23, 1994).

Even though most of the public forums or discussions initiated by
Ladies Commissions seemed to be directly aiming at party propa-
ganda, some were more sophisticated. Conferences organized
included those on human rights, carried out on the Human Rights
Day by the Ankara Ladies Commission (Milli Gazete, 21 December,
1994) and another initiated by the Sariyer district of Istanbul. In
Ankara, guests who spoke included the Presidents of Ankara and
Istanbul Ladies Commissons and representatives from Mazlum-Der,
Bosnian Solidarity Association and Human Rights Association.
Beyond the issue of the right to wear headscarves in pubic institu-
tions, rights of Bosnians, Chechenians, Afghans, Palestinians and
Southest Anatolians surfaced in the presentations. The rights of
Muslims rather than human rights in general were the main subjects
of discussion; observance of Islam as a cure to the resolution of the
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problem of human rights abrogations was underlined. It is an inter-
esting foreboding that the representative from the Human Rights
Association suggested “yesterday, DEP (the pro Kurdish
Democratic Party) was closed, today the closing of the Welfare
Party is in the agenda. Unless we raise our voice to these acts, we
condemn ourselves to moral pressure” (Milli Gazete, 21 December,
1994) By and large, women we interviewed were uncomfortable if
not apologetic about their party’s lack of support for DEP; however
only a few of our interviewees explicitly denounced their party’s col-
laboration in the expulsion of the DEP representatives from the pari-
ament, even though they all condemned the closing of their party.

In Istanbul, the Sariyer commission could bring together even a
broader spectrum of participants which included a member of the
Republican People’s Party, (Cumhuriyet Halk Partisi) lecturers from
Bogazi¢i and Marmara Universities, feminists from radical
women'’s groups, a member of the Turkey’s Association of Disabled,
journalists as well as representatives from Mazlum-Der and the
Human Rights Association. :

Educational seminars were given on a wide range of issues. Male
party elites played an active role in those seminars which introduced
the party to the activists. Seminar organized by Welfare Party
Centeral Ladies Commission in Ankara to train functionaries who
served in ladies commissions countrywide was attended by about
three hundred women (Milli Gazete, 26 October, 1993) Top level
Party cadres, including the president (Necmettin Erbakan), president
responsible from Public Relations (Sevket Kazan), the president
responsible from Electoral Works (Riza Ulucak), president respon-
sible from propaganda (Recai Kutan) and president responsible
from the Organization (Ahmet Tekdal) addressed women briefing
them about the principles of their respective duties and the party line
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prior to the local elections. President of the Ladies Commissions
Siiheyla Kebapegroglu herself went on tours to give seminars in dif-
ferent provinces (Milli Gazete, 21 August, 1994) explaining the
principles and guidelines of their organizational work which the
main party organizations propagate. She also elaborated on the role
of women in society and in Islam to her constituency which we shall
discuss later.

Another topic that was of particular importance in educating
party functionaries above and beyond organizational principles and
norms involved the training of powerful orators. All the women
interviewed underlined the critical role women orators played in
their organizations. Concerning the organization of a 45 hour train-
ing on oratory techniques, Ayse Sahin, who was the president of the
education unit of the provincial organization in Ankara explained
that their aim in organizing the course was “to train women who
could best communicate their feelings and thoughts, divulge the
secret talents in us and learn to speak effectively in front of differ-
ent groups of people” (Milli Gazete, 20 March, 1995). Professionals
and specialists from the “secular” ranks were called upon to
improve women’s diction, and teach them oratory techniques.

WOMEN IN THE ORGANIZATION

The intense activism which took place within the elaborate Welfare
Party structure was carried out by a group of religiously mobilized
very dedicated, industrious women. In this section, we aim o show
the range of backgrounds among the women who carried out these
tasks. Because of the size and nature of our sample determined by
snowballing, we merely intent to point to the variety that exist in the
process of women'’s engagement in the Welfare Party.
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Most of the 15 women interviewed had presided the party organi-
zation at either the province (4 of them) or the district level (9). The
few others (2) had presided different administrative units within the
commission, such as “organization” or “propaganda”. All the “pres-
idents” had worked at different units within their commissions,
before they presided their respective organizations. Among those we
interviewed, 8 women had university degrees; three of them were
lawyers, two dentists, one a Ph.D in Turkish literature, one a phar-
machologist, another a graduate of divinity school. With the excéepti-
on of two women, all had attended secular schools. The high propor-
tion of university graduates among those interviewed could be due to
the snowballing method used to draw our sample. The people we as-
ked for connections might have prefered to link us up with more edu-
cated women of the corﬁmissions. However, it is still noteworthy that
there was an incidence of highly educated women in the higher ech-
elons of the ladies commissions in the metropolitan provinces. All
the women interviewed were married and had children.

A. SCHOOL AS A SITE OF ISLAMIST INFLUENCE

About a third of the women in our sample were influenced by their
Muslim friends, usually at school, and became interested in Islam. 3
out of 5 were at the university when they were attracted by Islam
and covered their heads either after they finished school or during
their school years. E.S. thinks that the way she was drawn into the
party ranks was not a conscious act. E. was at law school, when she
leaned towards Islam and covered her head, during her third year.
Her father was an army officer. The family traditionally supported
Republican People’s Party and they were all fervent advocates of the
center left charismatic leader, Biilent Ecevit. E. was disturbed by the
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way female graduates of Prayer Leader Training Schools in her class
were treated and denied entrance to their exams by the university
officials. As a law student who was particularly sensitive to justice,
she protested on their behalf. A few women with heads covered and
a few others who supported them would gather in front of the uni-
versity entrance among whom E. struck out as a vocal advocate of
the covered students. When their protests came to no avail, she
decided to write a letter to Ecevit whom she believed could allevi-
ate the situtation. She wrote more than one letter, and received no
response. When Erbakan visited the campus and promised to resolve
the headscarf issue if they came to power, it was a revelation and
relief to E. She had always been interested in mysticism and Eastern
philosophies and as the daughter of an officer she had been a nation-
alist; but when the works of Muslim intellectuls like Ali Bulag,
Ismet Ozel and Abdulrahman Dilipak began to appear in 1986, she
was particularly excited by their writings and realized that “nation-
alism which had inspired her till then was not enough”. She was
proud that now there were some Turks who could contribute to the
literature on Islam. In 1987, she covered her head. A year later, she
graduated from law school. Because her head was covered, she
could not be easily employed. She could not take her bar exams in
Istanbul. She could not be a court lawyer, she could not work for
government. A year after her graduation, she made a hasty marriage
to an Islamist man. At a time when she felt like an alienated house-
wife, with little opportunity for anything else, the Welfare Party
organization in Istanbul proposed that she work in their ranks. Her
husband was working for them and they knew E. had been an artic-
ulate supporter of the cause of covered women; they very much
would like her to join their organization. She did. She found herself
working intensely for the party organization because she did not
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have an alternative. Secular institutions of the Republic could not
accomodate the covered woman so the party organization was a life
saver for E. to realize her potential and make use of her profession-
al training.

The story of C.H. who was also drawn into Islamist ranks at law
school was more dramatic. She had to give a serious fight against
her family and within her marriage which precipitated a serious
decline in status and economic well being. C. -was the youngest
daughter of a “dava vekili”( a person admitted to practice law and to
conduct litigation in courts of smaller towns) whom she character-
ized as a first generation Kemalist as well as a supporter of
Democrat Party, (Demokrat Parti). The elder sisters were both teach-
ers; one an elementary school teacher, the other a high school math
teacher. The father expected the youngest one to become a court
lawyer. Before his retirement, he had been prohibited from practic-
ing law in his district, because lawyers with law degrees had moved
in which deeply disappointed him. He had high hopes for his
youngest daughter who finished high school as the first of her class
to offer him vicarious satisfaction with a law degree. C. decided to
cover her hair after she became good friends with a Muslim woman
who was covered at law school in Ankara. This friend was a role -
model, kind, intelligent, someone C. would like toemulate. C. bit-
terly disappointed her family when she decided to cover her hair and
seemingly closed all doors of public recognition and success. She
bought her first headscarf and the subsequent ones with the money
she saved from her allowance for transportation. She would walk an
hour in rain and snow to save money for her scarf. In response to the
distressed reaction of her family, C. began hiding her headscarf. Her
mother burned the headscarves she found in C.’s handbag by throw-
ing them into the stove. . continued to walk, save money, and hide
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her scarves from her family. She wanted a pardesii (a long, wide
coat) so badly, that her friend brought her one that a relative had
given away which C. recalled as so ugly, so unfitting and yet so pre-
cious for her.

C. married hastily to an Islamist to avoid living with her parents
where her scarves were burned. Her husband was a graduate of a
vetenary school. Soon after her marriage, she was thrown from law
school because of her headscarf and homebound. Her husband did
not allow her to step out of the house by herself. Worse still, he did
not work for about 8-8.5 years. With a son to look after, C. had to
work at home, at times packaging sugar, at times making decorative
paintings which the husband sold at the outdoor market to earn the
family income.When a friend asked if she would teach at Quranic
course, she learned the Quran in one week to be able to teach it to
others. That week, she had the Quran in one hand, the spoon in the
other, because she still had to cook for the family. She found a job
at an Islamist women’s magazine, and later in Miili Gazete which
was situated right across the Welfare Party Ladies’s Commission.
When the commission asked her to join their ranks, her husband had
also found a job, he agreed to her joining the party and she willing-
ly accepted.

G.A. who was also influenced by Islam in school did not experi-
ence the decline in status C.H. did because C.A. was a dentist who
could earn her living in private practice. C.A. also had a serious con-
frontation with her parents. She was also a very bright student, one
of the top three in her class at the established secular, Republican
Erenkdy Kiz Lisesi. Ironically, in this secular institution, her histo-
ry teacher was the religious role model who left his Islamist imprint
on her. He served as a model of a correct upright, moral person who
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had faith. His daughers covered their heads. When €. decided to
cover her hair after graduation from high school and when she was
attending school of dentistry, her mother gave a big fight to change
her daughter’s mind about the headscarf. The mother, president of a
bank branch and a supporter of Ecevit, claimed pejoritatively that
only a mufti or a pastor would marry her in the way she dressed her-
self, pointing to the decrease in status she believed her daughter
would have as a consequence of her decision. C. married an Islamist
activist who was a graduate of international Relations Department
from Marmara University. As a dentist, she could be a partner in pri-
vate practice with a male Islamist dentist and earn her living. It was
C. herself who offered to help some of her friends at the party orga-
nization before the elections and eventually found herself in the
midst of party organization.

B. PUBLIC RELATIONS AND THE PARTY AS A
CATALYST OF RECRUITMENT

Besides those who were influenced from friends or role models at
school, there were others who joined the Islamist ranks because of
the help they received from the party. At least three people, two of
whom were in Germany, appreciated the assistance and the engag-
ing activities of the party. B.A. had to go to Germany to have her
sick husband treated. The couple was welcomed by the National
Outlook organization in Germany which lavishly extended its finan-
cial and psychological help. B.A. insisted that the people associated
with the association did not refrain from any assistance they could
extend. They visited the couple in the hospital after work, paid for
the hospital expenses the couple could not pay, they rented a flat for
the couple to recuperate after they were diposed from the hospital
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and looked after them. B.A.promised to herself that after her return
to the country, she would work for these people. She said that she
did not witness the humanity “these people” exhibited anywhere
else in the world. She was not one of them, as her use of the term
“these people” underlines but she willfully chose to belong to their
group.

M.H. had a similar story. She went to Switzerland as a guest
worker after she graduated from Nigantagt Kiz Lisesi and got mar-
ried. There she met the National Outlook organization. She began
participating in their activities in her words “as an individual with a
social need even though she was not in the political arena then”. For
example, her children began taking Turkish and religion lessons.
She explained that the Turks who came as workers lacked knowl-
edge on health, on consumption, on their rights; they needed educa-
tion and culture. Gradually, she increased her activities within the
organization which culminated in a very active social life and in her
becoming the president of the National Outlook women’s commis-
sions in Switzerland. After their return to Turkey she volunteered to
work for the party. She was not a person, which almost all women
interviewed emphasized, who could be satisfied by exchanging
recipes for deserts to be offered at tea parties. Her work in the party
ranks was like atttending a school. She said that perhaps she was not
a university graduate, but she felt herself educated like a university
graduate thanks to the political work she did.

C. TRADITIONAL FAMILIES AND ISLAMIST
RECRUITMENT

Finally, more than a third of the women we interviewed, and as we
were told by the interviewees, most of the women who worked in
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the ‘party ranks came from traditional, and religious families and
were already prone to influence by Islamist callings. Among this
group, some had fathers who had worked for National Salvation
Party and others had husbands who were in the Welfare Party orga-
nization. A few of the women we could consider in this category
attended local Quranic courses; one was a graduate of Prayer Leader
Training School. We were told that graduates of these schools did
work in larger numbers in the party organization. Many of these tra-
ditionally religious women who were recruited to the party organi-
zation were very young in age. They began working for the party
after they graduated from high school at the age of 17 or 18. Their
families would not consider sending them to universities; working
for a party which respected religion was an opportunity to keep
themselves occupied in a legitimate vocation. The party thus tapped
the traditional religious proclivities of the population and politicized
them.

NATURE OF PARTY WORK:
SACRIFICE AND FULFILLMENT

All the women interviewed, without exception underlined that they
worked in the party ranks for “God’s sake” (Allah nzast igin). This
was a very critical difference between those who worked in other
parties and a critical explanation of the nature of the tremendous
work women undertook in the party ranks.

Religion was the most effective means of political mobilization
which could prompt intense sacrifice and commitment from the peo-
ple who believed in the cause and the party they believed to be pro-
moting this cause. In the case of women, “working for God’s sake”
meant that they did not expect any mundane rewards such as elec-

36




ML

L e e

Puolitical Islam in Turkey and Women's Organizations

tive or appointive office in return for their work. All insisted and
were proud that they did not expect any worldly rewards. This atti-
tude was critical because it relieved the central party organs from
recognizing women’s work in material terms. Women received
immense satisfaction from the work they shouldered for the party,
such that they could afford to contain further desires for authority
and recognition within the party hierarchy.

Many of our interviewees related stories of material sacrifice
women made for the party. Those we interviewed had saved from
the allowances their husbands gave or used their skills in cooking
and knitting to generate funds for the party. However there were also
cases when the opportunity cost of working for the party were high-
er. One of the orators in a lower class district in Ankara realized that
she had to attend a meeting the next day and there was no money at
home for her to take the bus to be able to attend the meeting. There
was only money to buy bread for the next day. She woke up at night
and made bread so that the next day she could use the money for
bread to be able to attend the meeting (Milli Gazete, July 7, 1995,
December 15, 1995). Similar stories of women giving up their
engagement rings or selling their shanty houses circulated among
the interviewees.

“Working for God’s sake”, women worked very hard. Many
women we interviewed explained that they placed party work before
“themselves”, their families and children. C.A. said that she would
work till midnight and at times, there would be a week before she
saw her son. She would come to the house like a guest. Others
explained how they would drag their children to party meetings and
demonstrations. One of them explained how she believed God
would protect her children while she was working for the party and
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neglected them in the process. Almost all told us how they normal-
ly cooked at night so that there would be food ready, when they
returned from party work next day in the afternoon. Women inter-
viewed worked full time, at times 9 to 9, when they were in the party
organization.

Working for God’s sake did not preclude women from getting
immense personal satisfaction from the work they did quite inde-
pendent of any spiritual or material rewards. Having conducted
series of intensive interviews earlier with women politicians, includ-
ing parliamentarians and municipality council members of different
cohorts and feminist activists of different persuations, we were
taken aback with the unmitigated fullfilment these political activists
derived from their political work. Without exception, all women
interviewed recalled their political activism with pleasure. Y.E. said
that “it was a very beautiful work”; for A M. the Ladies’
Commission was an exceptional place and their activities were
exceptional, very beautiful. For C.H., working for the party and
being very successful, as she was, was a means of claiming back the
status she lost after she covered her hair and began moving into the
Islamist ranks. She explained, “we all proved something; we gained
status; we had been kicked around; C.H. had covered her hair, was
condemned to house arrest and could not do anything right. But this
(party work) was a path for us. It was a path for us to prove our-
selves to ourselves. It was wonderful to be a person who was need-
ed. I did see many marriages begin improving when women began
working in the party”. C.H. continued to relate that her marriage and
her status within her marriage also improved as she became more
and more engaged in the party work. Her husband who had not
allowed her to leave the house when they were first married recog-
nized her autonomy and authority. M.H. felt that her work in the
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party allowed her to educate herself. She met many different people;
today she could knock the door of a parliamentarian and contact
him, ask a favor from him, invite him to her daughter’s wedding;
this was a great success for her. Her party membership gave her an
identity like a press identity card.

Perhaps it was this sense of fulfillment which explained members
or leaders of the ladies commissions from pursuing higher levels of
public office within the party organization. However some of the
most successful leaders did seek public recognition in return for
their work in the party ranks. When Sibel Eraslan, who was the pres-
ident of the Istanbul province or “the Welfare Party woman who car-
ried Tayyip to the position of the Mayor” as she was named by the
press (Hiirriyet, March 30, 1994) sought public office after Tayyip
Erdogan became the Mayor of Istanbul, She was refused. Soon after,
Sibel Eraslan and the women she worked with in Istanbul were to be
replaced by a different cadre of women (Pazartesi, September 1995,
p. 2-5; Benton, 1995), more subservient to the central organs of the
party than Eraslan’s group had been.

After the party was closed, when the Virtue Party was being
founded, the old cadres were decidedly left out of the new Ladies
Commissions. Women who were given the responsibilty to institu-
tionalize the new Virtue Party commissions did consult the previous
women leaders. However, the old cadres were purposefiilly left out
of active engagement. The most successful women who were so dis-
missed had infact informally kept on making their weekly meetings.
They protested to themselves that it was an unfair reward for their
accomplishments. One woman said that she felt “like a mother sep-
arated from her children”.

39



Political Isfam in Turkey and Women's Organizations

RECRUITMENT OF OTHER WOMEN:
FROM THE PERSONAL INTO THE POLITICAL

Women activists working for the party with zealous commitment
recruited other women as members and as co-workers. In a quarter
or a district where the party organization was newly being founded,
those women who were given the task to institutionalize the party
first contacted the people from the party circles. They approached
the wives of the male elites from the central party organs. Then they
began inquiring into the social fabric of the district and getting to
know who was who. They made a special effort to develop social
friendships with women who were well liked and respected in the
community and who were regarded as natural leaders concerned
about the community, helping those in need. As E.S. explained, they
tried to locate the Perihan Ablas of the area, the heroine of a televi-
sion series depicting the life in a middle class neighborhood in Istan-
bul. They would ask the Perihan Abla if she would organize a tea
party and invite her friends, so that they could be introduced to the
neighborhood. The tea party would then be reciprocated in an other
friend’s house. These social gathering provided the backbone of
Jadies’ commissions’ mobilizational activity in a new quarter. It was
crucial not to frighten women with an alienating political discourse
or with religious propaganda. Instead the activists aimed to keep the
political activity within the confines of the social. In an interview
with one of the women who had presided the Istanbul organization,
when we happened to use the word “Orgiit” in reference to the
Ladies Commissions, a word which literally means organization,
but has been commonly used in reference to the militant leftist asso-
ciations, she was most disturbed. She corrected us that there was no
“grgiit” around, that the word “6rglit” brought shivers down her
spine and connoted the violence prone Marxist Communist organi-
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zations which had victimized the youth; instead they had familial
relationships with people in their districts, networks of religiously
guided moral women who gathered to share their views. The social
relationships which were thus carefully cultivated with interperson-
al emotional linkages were then moved into the political domain
after enough confidence had been built.

In these networks, party ideology or leadership were of sec-
ondary importance. One of the presidents of the Istanbul organiza-
tion explained, “It was not Erbakan, it was us who endeared the
wormen to the party and for whom they came to the party”. Women
related to their constituencies with a civility that the latter could not
find anywhere else. In a society where civility was gradually disap-
pearing, the newly migrant marginals of the city appreciated the
civility that the Welfare Party ladies personally extended.

One of the presidents of the Kadikéy commission, a large and
central, district of Istanbul explained how they typically toured in
neighorhoods they were responsible from: Usually there would be
four or five representatives and the president herself to tour and con-
tact the families in the designed neighborhood. The group would
knock the door of every flat apartment by apartment. Two wotnen
would begin from the top floor, the other two from the ground floor
and the president would pick the remaining floors. They would
knock a door, and ask the lady who opened the door (it was during
day time and so it was usually a lady) what she thought of the
Welfare Party. Next question would be if she would consider or
depending on her previous response “ever consider” voting for the
Welfare Party. If the answer was a no, they would ask what she
thought was wrong with the party and what the party should or
should not do. There would be many who did not have strong feel-
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ings against the party in which case the representatives would ask if
they could enlist her as a member. The first reaction would usually
be a no or 2 why. Then the representatives would explain why they
wanted to make her a member and why it would be advantageous for
her to become a member. There would be three important reasons.
First, the party would like to forecast how many votes it would get.
Second, the party would like to develop organic links with its vot-
ers. Third, and perhaps most important from the perspective of the
prospective member, the party would like to help its members; if the
member was in need of anything, they would want to extend help.
This help could be material or moral. It could be extended in cases
of sickness, death or births and weddings as the situation demanded.
It could be the provision of health or child care services or contri-
butions to their daughters’ dowries. This help was generated locally
among the women who worked in the party ranks and it was a con-
tinuation of the local “imece” (collaboration) tradition of collabora-
tive work the women were familiar to.

Those women who did not want to become members but who
nevertheless seemed amenable to persuation would be noted by the
activists. Commission ladies would work on such cases with partic-
ular care. They would make the so called “nokta ziyaretleri”, pre-
arranged visits where commissions’ ladies would visit the specified
woman on a one to one basis. At times, two representatives would
try to get an appointment and express their wish to be invited for
coffee by those women they had marked as prone to influence. Over
coffee, they would sometimes only socialize and develop friend-
ships. After such friendships were secured, the topic of membership
to the party would be reintroduced.

Local rites and traditions which had their roots in Turkish reli-
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gious/cultural setting were very critical in the activities of the ladies’
commissions. Particularly when the commissions could not arrange
for social visits or home chats, they would benefit from the oppor-
tunities for social contact that traditional customs provided.
Traditional readings of the Quran particularly in holy evenings, such
as kandils were always occasions the ladies commissions capitalized
on. During the Mevlud kandils, they helped the neighbors organize
the chanting of the Nativity Poem, Meviud written by Siileyman
Celebi depicting the birth of the Prophet. When there were funerals,
some families wanted to have the whole Quran read or Yasin, the
thirty sixth Sura of the Quran read for forty times and again the
ladies commissions were ready to organize the services. Their fame
in certain districts spread such that even some famous singers and
stars approached them to have the Quran recited in their own homes.
Even the so called “secular” middle class groups within the bour-
geoisie, the bureaucracy or the intelletuals did observe the vestiges
of such traditions such as the reading of the Quran after the funerals
and they were too divorced from religious observances to carmry
these activities from within their ideological communities in which
case the Welfare Party groups offered services and established con-
tacts. Organization and provision of such religious services were
taken very seriously by the commissions, because these contexts
could serve as access points in their mobilizational activities.
Friendships began developing in these contexts and they could thus
get opportunities to prove how faithful, committed and-caring their
community was and draw other women into their circles.

Besides strictly religious traditions and rites, secular traditions
women observed were also very useful to begin enlarging Ladies’
Commissions circles. There were the traditional “kabul giinleri”
(reception days) organized by women among friends and neighbors
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on a regular basis. These tea parties where women gathered weekly,
or biweekly or monthly were an important network of information
and solidarity which could be coopted by the Welfare ladies.
Similarly the more recent organization of “altin giinleri” (gold
days), when the traditional “kabul giinleri” caught up with the
demands and needs of consumption society as women gathered
funds in their “kabul giinleri”, bought a gold coin amongst them to
be given to each one of them taking turns. In other words, recently
“kabul giinleri” began serving the needs of generating local capital
with women’s savings. The Commissions’ ladies began attending
these networks and introducing political issues such as inflation and
corruption and lack of local services which were essential problems
in women’s daily private lives. Thus, the Welfare ladies could tap
what was political in the private realm of women and transfer it as
such into the explicitly political domain. They had discovered the
feminist dictum that “the private is political” intuitively and carried
it into the heatt of orthodox political institution of the party. As such,
they had discovered the medium in which women felt comfortable
and moved women into politics within that social medium. Thus
they had tapped the traditional texture of the polity and politicized it
as other women had not been able to do. '

DIVERSITY AND RECRUITMENT

In their mobilizational activity, the ladies commissions were very
careful to recognize the needs and demands of the local context.
Despite its hierarchic, disciplined structure, the party encouraged
flexibility among its branches at different levels of organization.
Different district organizations were careful to respond to different
socio-economic and cultural realities of their locality. In metropoli-
tan cities, the party had began organizing from the outskirts of the
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city towards the center, capitalizing on a discourse of victimization
and the promise of justice. The outskirts were shanty town areas
where there were new migrants. In Istanbul, in the newly established
poor neighborhoods of migrants like for example Bagcilar, the
ladies would be careful to talk about lack of services, communicate
their awareness of material needs, roads not built, schools not
opened, health cliniques unavailable whereas in a “richer” (as one
interviewee described it) district like Fatih issues of morality such as
prevention of alcohol and the prohibition of pfostitution that the
party promised would be discussed. In Caddebostan which was part
of Kadikdy district, organizing a fashion show of Islamic dress in
the famous casino Maxim could draw women who were not mem-
bers merely because they would be curious to come to the casino
and the fashion show. Once there, the non-member woman would
develop sympathies, would hear a few words about their work
which the commission could then build upon. In Istanbul, Catalca,
Yalova, Sile and Kadikoy districts where people were settled in
needs and values had been particularly difficult to penetrate into,
whereas the poor shanty town areas that harbored victims of migra-
tion and change where values and moralities were in flux had been -
especially prone to the influence of the commission ladies (as had
been the case for the party in general).

In Ankara, similar attention was paid to differences between dis-
tricts. For example, commission activities and discourse in Cankaya
would be very different from those in the poorer newly developed
areas such as Yahyalar or Cantepe. In Cankaya, as the president of
the provincial organization described it, “people were fed and clad”.
There one could talk about economic policies, the inflation rate,
issues of human rights and bring in statistics and examples from
abroad which the people in Yahyalar would not even listen.

45



Political Islam in Turkey and Women's Organizations

It was not merely what was said that had to be different but also,
mannerism and dress. The commission knew that in Cankaya cele-
bration of secular holidays such as the New Year was more custom-
ary and they arranged their Public Relations celebrations according-
ly. The orator who went to a house in Cankaya to celebrate a
Mother’s Day would dress in a suit more like the way the majority
dressed in the district rather than a “pardesii” let alone a “carsaf”.
Her headscarf would be smaller and less obstrusive. She would greet
with a “merhaba” (hello) or “iyi giinler” (good day), rather than
“selamiinaleykiim” (let God’s grace be on you) which would be
used among the more traditional/ religious groups in greeting one
another.

Those interviewees who had experiences in other areas of Turkey
besides the metropolitan centers explained that sensitivity to local as
well as temporal problems was a must that they observed all over
Turkey. E.S. recalled having to talk in Nevsehir about the problems |
of South East Anatolian border closing, because the Turkish truck
drivers were detained at the borders and there was a large con-
stituency of their wives who needed consolation. A dramatic exam-
ple of different priorities the commissions worked around could be
observed in the Black Sea region. In Bulancak, the Ladies
Cominissions of the party organized a campaign where 6500 signa-
tures were gathered in support of a petition which protested the
Russian protitutes for undermining the family life in the region. The
president of the commission in Bulancak, Adile Glindogdu, whose
picture with eye glasses and a cargaf was printed in the first page of
Milli Gazete argued that now the parliamentarians had to show the
same sensitivity to the issue they showed if they wanted to preserve
family life in the Black Sea region (Milli Gazete, December 13,
1993). In the province of Trabzon, there was a similar campaign
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where the president of the ladies commission who was similarly
photographed in a cargaf explained that they had gathered 20,000
signatures in their province which they would present to the gover-
nor and planned to take it to Tansu Ciller who was at the time the
woman Prime Minister of Turtkey ((Milli Gazete, December 13,
1993). The commissions organized political meetings where they
put up posters which protested the Russian prostitutes, “Otel-Motel-
Aids” (hotel =motel=Aids), “Turizm degil rezalet” ( It is not tourism
rather scandal) (Beller-Hann, 1993, pp. 225-226).

Activist work undertaken in different parts of the country was
different not merely in terms of the issues addressed and the flexi-
bility of discourse the different commissions adopted, but also in the
relative autonomy women activists had as women in the public
sphere. Even though we did not have the opportunity to investigate
a variety of provincial organizations, those who did have the expe-
rience of working in the East underlined that the conditions were
much more confining for women. M.H. who knew the commissions
in Diyarbakir, Bitlis and Van argued that “there was no problem in
Istanbul but in the East the woman could not walk out without her
man beside her, she could not enter into public places, attend semi-
nars, and meetings without her husband’s permission. These taboos
and criterias were not undermined. But thank God, in Istanbul we
undermined them.” It is understandable that women in metropolitan
areas be more independent than their counterparts in the East, at
least because traditions still have a stronger hold in the region.

In short, religiously motivated, intensely committed women
recruited other women by accepting them as they were in their pri-
vate social realms and appealing to their priorities. Serious limits
were sel to this process of politicization both because of the reli-
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gious ideology women ultimately used in their mission and the hier-
archy which this ideology legitimized within the party ranks which
kept women outside the decision making organs of the party.
Women’s activity was carried out “for God’s sake” and contained
within a social boundary which prevented women from seeking
rights in their own name or challenging the highly authoritarian and
hierarchic structure of the party which did not share power with
women at the higher decision making levels.

VIEWS ON ISLAM AND WOMEN

Our interviewees who had worked with deep committment and
unswirving clarity of purpose in the party ranks were less clear
about their views on women in Islam and the relationship of their
party or themselves to question of women’s rights. Their responses
exhibited ambivalences, ambiguities and contradictions. They had
thought less about the issue than they did on how to work for the
party.

In our interviews, we asked the opinions of our interviewees on
the question of women’s rights in Islam. We proposed the argument
that women’s rights in Islam on issues of polygamy, divorce, court
witnessing or inheritance were biased against women; Islam encour-
aged the traditional division of labor between men and women "
which restricted women’s options. To these arguments, Welfare
women responsed, as could be expected, defensively; however their
approaches to the issue varied.

One common response was to deny the ineqalitarian nature of
these rights. Many Islamist thinkers have argued that men and
women are equal before God but that there exists a complementari-
ty in division of labor between them which the uninitiated mistak-
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enly consider as unequalitarian treament. The responses we received
were similar: the women emphasized that being responsible from
different tasks was not unfair. When they were reminded that these
tasks were differently valued and the tasks women were responsible
from lacked the power and prestige men’s had, we were reminded
that before God, they were of equal worth. Only the believer could
understand the justice and fairness of this division of labor and these
particular laws. Ultimately, arguments of equal worth of a rational
paradigm would move into the radically different paradigm of reli-
gious belief.

B.H. who was a most active militant defended the Islamist divi-
sion of labor between men and women. She argued that even though
she was responsible from housekeeping, cooking and looking after
the children, her husband was responsible from their financial main-
tanence. This was a contract. She never shopped, her husband
brought the food and the grocery and gave her a weekly allowance
which he increased when he thought was right. She never asked for
an increase, she never asked for clothes. He would take her and their
two children before Bayrams or when the new season arrived to a
particular Muslim shopping center and tell them to choose what they
would within certain limits. When she wanted to have an appliance
or some expensive gadget for the house, she did express the need
which he would not accept immediately. In B.H.’s works, “ beni ter-
biye eder” (he would humble/ educate her); but eventually it would
be bought. Her will would prevail in the end. She was not socialized
to be an unsatiable consumer and she had trained herself to be happy
with what her husband gave her in material terms. She believed this
was a liberating bargain for her, leaving her with the freedom to do
what she wanted to do, after she fullfilled her duties towards her
husband and the family.
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B.H. was proud that because she did not have the responsibility
of earning money for the house, tending to the telephone bill, the
electricity bill, she could pursue her interest, do what she wanted to
do, prove herself in the public realm of the party. She thought other
women were not, in her words, as “free” as she was to do what they
wanted to do and leave the house at 9 am and come back at 5 pm.
“Why should she want to have this burden when she could be more
free this way?” was her question. In turn, she was not like other
women who minded handing a glass of water to their husbands or
ironing their shirts when they wanted.

B H. endorsed the traditional division of labor in the family at the
same time as she insisted on her right to pursue a public life. When
we talked about her children’s response to her work for the party,
she explained to us that they did not like it. She worked for the party
despite their disapproval. She defended her choice to her children by
explaining to them that it was her right. She had looked after them
all these years (they were both in high school) educated herself all
these years (she had a Ph.D. in Turkish language and literature) and
what would she do “sitting” at home. It was neither fair nor func-
tional for her with her credentials and achievements to be just a
housewife. The accomodation of these two potentially conflicting
worldviews in the life of B.H was striking. She defended the
Islamist division of labor as vehemently as she defended her need to
prove herself in the public domain and “use” her education for a
public good. We suggested that the traditional division of labor
which meant financial dependence of women on men could give
men the power to curtail the freedom women could have in the pub-
lic sphere which was such a source of satisfaction for her as well as

others: however our suggestion was irrelevant for her.
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Ironically, B.H. was one of those women who did acknowledge
there were limits to how far women could have power within their
party. She did realize that despite their hard work, women had no
say in central decision making organs of the party. When the new
Virtue Party organization was being founded, no one asked their
opinion about who the central party organization should appoint as
the president of the provincial party organization. When we sug-
gested that perhaps women did not have the financial clout men had
within the party, a suggestion which was made by a male member
we interviewed, she did admit this could be a consideration. In ret-
rospect, a defense of a traditional division of labor propagated
through Islam coexisted, despite potential contradictions, together
with a liberal political concept of individualism where human
beings realize themselves in the public arena.

A similar tension was apparent in the response of G.S. Unlike
B.H., G.S. came from a conservative religious family, where she had
studied Islamic intellectuals and thinkers under her father’s guid-
ance. Perhaps because she was more knowledgable in Islam, and a
lawyer trained to defend her causes, she defended women’s rights in
Islam in a most consistent fashion. She argued that the problem was
due to decontextualizing rights associated with women and picking
on them selectively. The woman was not responsible to earn her liv-
ing or that of the family; since she was not expected to look after the
family, it was only fair that the men who had to look after the fami-
ly would get twice the women’s share in inheritance; furthermore in
a family where the wife got half his brother’s share, the husband
would get twice his own sister’s share which would mean that the
family as a unit would have a share of inheritance similar to the one
it would have had had women received an equal share (assuming the
woman and the man come from families of similar wealth). A simi-
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lar argument could be given regarding witnessing; unilateral divorce
was not as easy as the secularist made it to be; similarly polygamy
was allowed strictly under certain rules which would be difficult to
fullfill. She insisted that she believed in religion because she did and
covered herself because God wanted it, but if we wanted some func-
tional causes they were there as well if we considered the system as
a whole. Strikingly, further on in the interview, G.S. explained how
she believed women should work outside the house. She was an
educated person, and it was very difficult for an educated person to
stay at home. She believed that women were victimized and that
they had to make themselves accepted. Her earlier insistence in the
sanctity and fairness of Islamic prescriptions for women assumed a
non individualistic approach to rights which would be realized with-
in the family unit as a whole. Even though a woman as an individ-
ual might not have as big a share of inheritance as her brother, the
family she belonged would have a similar share to that of her broth-
er’s family which was important. However her later observances
reflected her regard for the woman as an individual with a need to
prove herself within her family as such.

Others were much less concerned about what Islam had to say on
women. They believed in God and Islam as ethically and morally
impeccable which meant that whatever was deemed to be decreed
concerning women whether it was polygamy or unilateral divorce
by men had to be right. It was not an issue that they felt they had to
think about at length, because they had faith that God would know
best. Others had empirical arguments. Some even thought that argu-
ing how their party leaders and most of their community led monog-
amous lives could prove that Islam did not encourage polygamy.

Some of those who had a stronger secular training and back-
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ground thought that such restrictions on women’s rights were really
irrelevant to religious belief at this day and age. These women
argued that times had changed and that noone wanted to have polyg-
amous marriages or unilateral divorce and that these were exagger-
ations that the so called laicists used to denigrate Islam. Given the
relative lack of power within the decision making organs of the
party, it was striking that these women had the faith their male lead-
ers thought like they did and would continue to think alike regard-
ing women’s rights. Clearly women did not exhibit the strength to
change a radically different perception male leaders could well
have.

It was interesting that even these women who gave contexual
arguments regarding women’s rights in Islam insisted on headscarf
as a decree of God. When we suggested that if Islamist groups pre-
vailed, as they worked to have them prevail, women could be
reminded that unilateral divorce etc were also decrees of God which
had to be enacted. Their answer was that something like that would
not happen. What made this particular answer more ironic was that
the women with less conservative more secular backgrounds hap-
pened to be the ones who were more keenly aware that they were
denied sharing power with men at the central organs of the party. As
women who had experience of this denial, one would expect that
they be concerned about the probable implications of monopoly of
power which could be difficult to undermine in contexts where they
sought their legitimacy with a reference to religion.
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SUMMARY

B ased on our research we can make the following gen-
eralizations and conclusions about the Welfare Party

Ladies Commissions:

L

Ladies Commissions were organized in all provinces of the
counfry with a structure which paralleled that of the central
party organs. They were expected to be similarly organized at
district, quarter and the ballot box levels even though this par-
ticular institutionalization had not been completed by the time
the party closed. In large metropolitan areas of Istanbul and
Ankara, they were organized in all districts of their provinces
and most of the institutionalization at the quarter and the ballot
box level were completed.

The ladies commissions were hierarchically organized within
themsélves and hierarchically tied to the central party at every
level of their organization. The organic links between the party
structure and the commissions insured that the ladies organized
under the directives and by the principles of the central party
organs. The central party organs educated and closely guided
the functionaries who were responsible from institutionalizing
the ladies commissions; however the commissions were quite
autonomous in organizing the activities they engaged in. They

55



Puolitical Islam in Turkey and Women's Organizations

worked with a budget they generated from membership contri-
butions and relied on the main party organs for the provision of
cars, videos or advance money to rent conference halls etc.. The
large sums of money which have allegedly been funneled to the
party organs did not have a visible impact on the activities of
ladies commissions. Nevertheless they were able to generate
funds to distribute tokens, small presents, and help the needy in

their communities.

Under the guidance of the central party organs, the women
worked with a sure grasp of interpersonal skills and public rela-
tions methods. Qur interviewees intimately knew the demands
and needs of areas in which they organized. The flexibility of
the Islamist discourse the party used was critical in adapting to
different needs depending on circumstances and geographically,
economically, politically and culturally different interests that
characterized the large span over which the commissions suc-
cessfully mobilized.

The commisssions accepted the women they mobilized as they
were without necessaryly asking them to change their views.
Unlike many educated, secular women or some feminists they
accepted their constituency with their traditional beliefs, private
concerns and needs for socialization. It was in this social milieu
of housewives that the party workers attracted their members.

5. Recognition of their constituency involved recognition of the -
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needs and aspirations of the women they mobilized. The com-
missions were successful in mobilizing other women because as
party workers, they discovered the potential for public involve-
ment in a group of housewives who had the time and energy to
channel outside their homes. They recognized that women
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aspired to be educated and publicly recognized. The housewife
received satisfaction from becoming one of the twenty five pres-
idents of the different organizational units of the provincial or
district level organization and being recognized as such by her
husband as well as friends.

In this process, they reactivated and endowed the traditional
communual networks and means of socialization such as kabul
giinleri and home visits with a new meaning or function. They
helped revitalize the religious rites such as celebration of
kandils or the reading of the Quran after funerals which had
become part of the cultural heritage of the people and channeled
their potential for socialization into politicization. In other
words, they tapped the religious/cultural fabric of the country
which primarily women are expected to propagate and chan-
neled it into political support.

Our interviewees were fullfilled with the work they did for the
party. For many of those we interviewed even though choosing
to lead a more religious life with a headcover meant cultivation
of new friendships and finding inner peace, it was also accom-
panied with public alienation and distancing from family and
friends. Many options of self realization through public involve-
ment were closed to them. It was particularly painful when these
women were highly educated and socialized to engage in public
life. Working in the party ranks, gave them the chance to fullfill
themselves and their desires for public recognition. It was their
only avenue for prestige and regaining of lost status. Those who
came from more traditional families gained the chance to move
beyond the private realm and discover the public realm.
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Because they were fullfilled with the work they did, most of
them did not pursue higher political office or engagement in the
central decision making organs of party. Those who did seek
higher office or those who wanted to have their opinions recog-
nized were disappointed with the party which nevertheless did
not taint the satisfaction they got from their activist work.

Our interviewees were inspired by religious ideology. However
they were also brought up in a secular context and educated in
secular schools. As such, they had to accomodate two funda-
mentally different paradigms in their lives. The intensity with
which they pursued their militant activism served their secular
drive to prove themselves to themselves despite the religious
source of their inspiration. On the other hand, as committed '
believers, they readily defended religious dictates which were
difficult to reconcile with secular concepts of justice and fair-
ness especially those regarding women. As women party work-
ers, we expected them to have a more consensual stance on
Islamist decrees concerning women. We discovered that despite
their stauch defense of a vague Islam, their views varied
immensely. Some pointed to the importance of changing times
and demands of circumstances, others insisted that what the
Quran decreed (if the decree could be agreed upon) was misin-
terpreted, while still others explained why the Quranic dictates
were fair if they could be practiced as a whole. What was most |
striking was the coexistence of these different defenses of
Islamic laws with reference to women together with secular dri-

ves for proving themselves.

Our interviewees allegedly worked for the sake of God, to pro-
mote the common good. They worked without pay, without
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material profit, gave priority to their party work despite the
Islamist prescriptions regarding the priority of their familial
responsibilities. Ironically, this selfless commitment to the party
could be most successful because of these women could realize
themselves and fullfill their needs for public recognition
through this work. As they denied themselves material gain and
worldly positions of power, they found personal satisfaction
from the successful pursuit of their religiously defined goals.
The tension between the individual and the community was
resolved as they gained individual satisfaction and realized
themselves in pursuit of the so called “common good” defined
by the party.
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CONCLUSION

he Ladies Commissions were very successful organi-
zations. They were successful not merely because they

mobilized a mass of women for their party, but also because they
provided an opportunity space in which marginalized women could
seck empowerment. There are lessons to be drawn from the way the
ladies approched other women and recognized their needs in the
process of political mobilization. They did what many secular
groups did not do as they reached to women who were left out of the
political space.

However, ultimately, the Ladies Commissions severely defined
and restricted how far women could seek empowerment through
political life. The women in the commissions curbed their aspira-
tions for higher office and power or were expected to curb such aspi-
rations within the patriarchal structure of the party organization.
They were not expected to participate in the central decision making
powers of the party, because there was a clear hierarchy within the
party ranks and the commissions ranked lower than the central party
organs to which they were horizantally and vertically linked; the
religious teachings and morality women endorsed helped legitimize
the hieararchic structure of the party. Because the party was believed
to be propagating a religiously sanctified world view, women who
obeyed the party hierarchy (which curtailed their power) were serv-
ing God. Women’s docility which was legitimized with a reference
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to religious service (“Allah nizasi igin caligmak” work for God’s
sake) was in mundane terms an asset the party leadership could ben-
efit from in pursuit of their interest for power. As in all instances
when religion was used in the political realm, authority, discrimina-
tion and monopoly of power could easily be justified with a refer-
ence to God (we are using our power to promote God’s will) by
those who happened to occupy positions of power.

Yet, lessons can be drawn from the experiences of the Ladies
Commissions. The Commissions have discovered that women are
waiting to be politicized in masses. Political parties need to give
more serious attention to women who are ready to be politicized in
pursuit of their self interest. Political ideologies have to accomodate
the diversity of women’s needs and demands. Islam has been very
functional in accomodating diversity and secular ideologies have to
meet this need. Finally, politicians need to recognize that the spread
of religious ideology has taken place, not by force, but rather with
an appeal to women’s mundane needs. Those who justifiably criti-
cize the use of religion for political purposes also need to recognize
that they can win adherents only by an appeal to interests and needs.
In the case of Welfare Party Women’s Commissions, the road to
interests has passed through the hearts as well as minds of women.
They can be diverted only with a stronger appeal to hearts and
minds.
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Notes

1

For example Tayyip Erdogan and Ekrem Erdem were among those who
expressed these views in the interviews we had with them.

see RP Tegkilat Rehberi, Ekim 1996 for further details. Sibel Eraslan and
Cemal Ozdemir helped clarify the organizational structure of the ladies’ com-
missions for me.

These 25 units exhibited slight changes over time. We adapted this particular
organizational schema from the information provided by the interviewees and
the Tegkilat Rehberi Refah Partisi Yeni Bir Diinya, October 1996,

We have been told that the highest number of women members were registered
in Istanbul. Ankara followed with about 250, 000 women members by the time
the party closed.

See the Appendix on Milli Gazete.
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APPENDIX A:
INTERVIEW SCHEDULE

PERSONAL QUESTIONS

— Could you tell us about yourself?

— Where were you born?

— Who were your parents?

— What were their occupations?

— Which schools did you attend?

— Are you married?

— What is your husband’s profession?

— When and how did you develop your interest in Islam?
— Did some people or institutions evoke your interest?

— When did you become involved with the Welfare Party?

— Were there people or institutions that effected you in your
decisions to work for the party?

— Why did you begin working for the party?
— Did you like working for the party? Why?
— Who educated you in the party?

— How were you educated?
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ORGANIZATION OF THE LADIES COMMISSIONS

—-Could you tell me about the organization of the Ladies’
Commissions?

— How many provinces did you have branches in?
— What units were important in the organization?
—-How were these units tied to one another?

— Would you receive criticism from the upper ranks of the party
hierarchy?

— How frequently? On what issues?
— How did you receive this criticism?

— How autonomous from or dependent on the Central Party
Organs were the Ladies Commissions ?

— Which decisions or what issues did the central organs shape?

—-Do you have any background information about the founding
of the Ladies Commissions?

—_How far did the political cleavages within the Welfare Party
get reflected to the Ladies Commissions?

— Who decided on the agenda or the division of labor within the
ladies commissions?

— Did you have relations with other Islamist organizations or
groups? At what level and with what frequency were these
relations carried out?

ACTIVITIES
— What activities did you engage in as an organization?
— How did you carry out these activities?

— What subjects were introduced in the home visits or private
gatherings? What did you tell these people you visited?
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— What were the differences between commissions organized in
different provinces or districts?

~—— What were the video shows on?

— What were the topics you introduced in your public relations
activities?

—Could you give us some information about your educational
programs? What subjects did they cover?

— Who attended these programs?

— Who helped you in your educational programs?

— What did you teach the party functionaries?

— How did the women activists find the time to engage in these
activities? |

— How could you be so successful in extending your organiza-
tions in such a short time?

— What do you think were the factors which made you success-
ful?

MEMBERS

— How many members did you have in the organization you -
worked in (at the province or the district level) ?

— How could we get some reliable data on membership ?
— Did all the members pay their dues?

— In what provinces/ or districts were you more successful in
recruiting new members? What do you think were the rea-
sons?

— Who were your members (housewives/ old people/young peo-
ple/wives of Welfare Party men) ? Did they follow Islamist
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publications or televisons? Did you initiate them to the
Islamist media ? What were some regional differences in

membership?

— Were your members women with headscarves? Did they cover
their heads after they became members of the Welfare Party?

— How did you convince women who were not interested in the
Welfare party to become members?

— Why do you think women became members of the party?
— What were the attitutes of the husbands towards these women?

__Were the women who became members usually those whose
husbands voted for the Welfare Party?

—_Did women get permission or inform their husbands when
they registered with the party?

— Were there problems when the husband of the women you reg-
istered did not approve of the party or the membership?

— Do you think there were women who influenced their hus-

bands to become members?

— What were the advantages of the Ladies’ Commissions to the
Central Party organizations in recruiting new members and
working for the party in generall?

— What were the disadvantages?

VIEWS

— Do you think you live as a good Muslim should ? (do you fol-
low the requirements of Islam like five daily prayers and fast-
ing etc?)

— Do you think you can give a Muslim identity to your children?
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— How did your work with the party effect your children?

—1It has been argued that Islamic rules regarding marriage,
divorce, inheritance, and witnessing in court are biased in
favor of men, that is, ineqalitarian? What do you think on this
issue?

—1It is argued that Islam promotes the traditional division of
labor between men and women. What do you think on this
issue?

—Do you think the Party reflected the Islamist position on
women'’s issues?

— What do you think about women covering their head? Claims
are made that it is a control mechanism over women and her
sexuality.

— What do you think about women’s electoral rights, especially
for being elected to office?

— What do you think about violence toward women?

— What do you think about the traditional division of labor
between men and women, particularly as it pertains to
women? Should women work outside home?

— What do you think the Republican reforms brought to Turkey?
Could certain reforms be carried out differently? What do you
see as the strengths and weaknesses of these reforms?

69







(aadndsnay
Murdpapang ju Jaquny

TR

ax| 5| an | x fax | av| s fan ] s |ax| s fex|s|an]x et
may b
anpopes waongz | wpapg » gy | s aoeg | Suppm s | wnanoy g o . ng e L dayy

vonsiousay | yiow, [ wang | 1 P/ gl e e oA VI et el I R LRSS s B 4 iy | Eo o | summetay | ot | o0 |4 | mana[ gasstsoua | ok

¥1ISTA SALLIANLIY _TVROILVONGE ¥ YONVOOJDAEL

il S
PIIPIOINIEL] O AU u saquing
aanwudy aaquny
Lq pasedarg saquinyg
pasmdasg sieq gy

' XIANAddY

71




(sadedsmay |eweneN) IPZEN

TR
N [dN[N[dN|N | N | N | d¥ | N [dN] K [4N] X ™aL
ML
o I ts0) |, -
] Moys | senlalay jaucg SIEY) qLeasg quisp day {day) %0q sl
(eapdsoy ”“_n_“w_ uayeanpg wawaZediy [ ™ [oopa | saicayy juog |4 swo | womies | punsdny | TP _uﬂ_ﬂ_o pug | snumwocaudoy | wene | 2espaemy
armeudis
£q paaedaag
paardaag :eqq

LHOJTY SSHADOUd

GET/S

PeTIRZONMINSU] JOU S3[UACT) JO IIquiny
PRTIEUOLNLISH]  SHIUNGY JO Jaquiny

NOISSTAINOD ,SaIavT 19 LOTaLsIa "o

HINIAOYS

siuedidipded Jo Jaquiny AN quiny TN

72



(sadedenay [eoupEN) S[9EES

muedping Ju oqung 14N 1aquiny N
1Y LOE,
Fatipruonmmuuy | sy
ot wquogng wy
woi SOR P i STNAOD SLMULSIE
o R TR I P e §

A pasedasy
paawdasy e

LYCdd¥ SSTHDOHA NOISSININOD LSIIavT " Jo JONIAOHI

PIAT[IREO{IMSU] TU8 BHIISKY J0 Jaquiny
PIZIEEUV|IN[P$0] EB33A5]Q Jo Jagmny

73



WELIARE FARL Y N RAL, Ay s e e ———

Between... 199,

WELFARE PARTY CENTRAL COMMITTEE LADIES' COMMISSION PROGRESS REPORT
9.

A-ORGANIZATIONAL & EDUCATIONAL REPFORT
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APPENDIX C:

ISLAMIST WOMEN’S
ASSOCIATIONS AND
FOUNDATIONS

e identified two major platforms, “Gokkugag Istan-
Wbul Kadin Platformu” (The Rainbow Istanbul
Women’s Platform) in Istanbul and “Bagkent Kadin Platformu”
(The Capital’ Women’s Platform) in Ankara to which various
Islamist women’s associations, foundations or women’s committees
in Islamist foundations and Islamist groups belonged. The Rainbow
Platform was founded in 1994 (Cayir, 1997) and the Capital one in
1995 (“Bagkent Kadin Platformu, ‘Habitat II Xent Zirvesi
Etkinlikleri’”, 1996). The United Nations Development Program
contract signed by the Turkish government in 1993 regarding the
cultivation of relations between NGOs and the state which would be
facilitated through the Directorate on the Status and Problems of
Women provided the legal framework within which these platforms
were encouraged. Similar platforms (which we could not reach)
were formed in Bursa, Kayseri, Konya, Antalya and Diyarbakir
among Islamist women (Cayir, 1997).
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THE RAINBOW ISTANBUL WOMEN’S PLATFORM:

As stated in their brochure Rainbow Women’s Platform gathered
“all women’s association who carried the love of Mevlana and
spoke with the language of Yunus” together. They stated their goals

as follows:

— To gather women’s associations which operated in different
fields

—— By establishing a common ground for action, to realize
what women’s associations could not do one by one

—To be in contact with organizations within and outside the
country |

—To follow developments concerning women and family and
take initiatives to support the family

— To play an active role in decision making concerning the
future of women and family within Turkey and the world

— To follow the media and take the necessary initiatives in
related issues

—To establish a visual and written documents archive

— To have the voice of the platform heard through the media

—To have scientific research carried out in related fields
(“Gokkusag: Istanbul Kadin Platformu”, brochure, nd).

The platform organized meetings to define common problems,
organized women’s professional groups, raised money by organiz-
ing cultural activities, established contacts with women’s associa-
tions in Anatolia, developed contacts with the Directorate General
on Women’s Status and Problems in Ankara and established a net-
work with them, sent representatives to internatjonal congresses that
were of interest to women including the 1995 UN Fourth World
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Conference on Women, Beijing, established a documentary archive

Political Isfam in Turkey and Women's Organizations

and extended help to Bosnian women (“Gokkusag: Istanbul Kadin
Platformu”, brochure, nd).

Their member organizations were as follows:

Women’s Foundations
— Hamimlar Egitim ve Kiiltiir Vakfi
— Sefkat Vakfi

Subsidiary Organizations in Foundations

— Tarih Islam Aragtirma Vakfi Hanimlar Komisyonu

— Islam Medeniyeti Vakfi Hammlar Komisyonu

— Hirka-1 §erif Vakfi Hanimlar Komisyonu

~— Brrlik Vakfi Hanimlar Komisyonu

—Hayat Saghk ve Sosyal Hizmetler Vakfi Hamimlar
Komisyonu

— Dayamgma Vakfi Hanimlar Komisyon

— Aragtirma Kiiltiir Vakfi Hanimlar Komisyonu

— Osmanllar [lim ve irfan Vakfi Aile Enciimeni

— Elif Egitim Hizmetleri Vakfi Harumlar Komisyonu

— Tiirk Edebiyat1 Vakfi Hanimlar Komisyonu

— Yeni Asya Egitim ve Kiiltiir Vakfi Hanimlar Komisyonu

Women’s Associations

~— Hanimlar Ilim ve Kiiltiir Dernegi

— Dost Hamimlar Dernegi
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— Hale Hamimlar Dernegi
— Cagr Hamimlar {lim ve Kiiltiir Dernegi
__Kadikdy I H L Mezunlari Dernegi

— Gureba-i Miislimin Dernegi

Subsidiary Organizations in Associations

— Mazlum Der Hanmimlar Komisyonu
— Anpadolu Aydiniar Ocagt Hanimlar Kornisyonu

Initiative Groups
— Radyo, TV Girigim Grubu
— Yavalar Birligi Girigim Grubu
— Hazar Grubu
—Nil Girigim Grubu
— Proje Uretim Girigim Grubu

Yuvam Hanmmlar Kulubii

— Kartal Anadolu IHL Anneler Birligi
— Feza Kiiltiir Grubu

— Temel Egitim Girigim Grubu

— Sonbahar Girigim Grubu

— Bizim Cizgi Girigim Grubu
——Xadin Kimligi Girigim Grubu

— Egitimciler Girigim Grubu

— Egitime Katk: Girigim Grubu

— Akmed Girigim Grubu

— Caligan Kadina Destek Grubu
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— Gelincik Kulubii
—Bizim Aile Girigim Grubu (“Gokkusag: Istanbul Kadin
Platformu®, brochure, nd)

Rainbow Platform was not active during the period we carried
out our research, Both Kenan Cayir who had worked on the platform
and some members informed us that it was disintegrating.
“Hanimlar Egitim ve Kiilttir Vakfi” which we had been informed as
the most active anchor foundation of the platform denied our numer-
ous attempts to interview them. In a written statement, we were told
that they were an apolitical NGO and that consulting political
women’s associations would be in our better interest. We had simi-
lar responses from the few member associations we could locate.
This very resistance to public visibility reveals that the members of
the platform were not inclined to reach larger groups and be recog-
nized as such.

The only representative who gave us an interview was from the
Headscarf Commision of Mazlum Der (Insan Haklar: ve Mazlumlar
icin Dayanisma Demegi/Solidarity Association for Human Rights
and the Oppressed). Mazlum Der was an organization which aimed
to provide economic, legal or political help to Muslims in need,
especially those of Kurdish origin. Even though The Rainbow
Platform’s brochure listed the Ladies Commission of Mazlum Der
as their member, the representative of the Headscarf Commission
argued that there was no ladies commission besides them. The
Headscarf Commission included male members as well and orga-
nized activities concerning the headscarf issue and gave moral and
legal support to students who had headscarves.
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THE CAPITAL WOMEN’S PLATFORM

The Capital Women’s Platform defined their goals in their brochures
as follows:

— To diagnose the current status and problems of women and
provide alternative, theoretical and practical solutions
which would develop their political, legal, psychological,
social and economic being.

— To promote dialogue, communication and solidarity betwe-
en women to contribute to human happiness, to bring toget-
her women of different groups and work in pursuit of com-
mon interests.

— To engage in activities in pursuit of the humanitarian, reli-
gious and moral values of soclety.

_—To protect the mind, religion, race, life and property of
human beings; to engage in activities for the appreciation
and protection of the universe and nature in relation to the
purpose for which they have been created. (“Bagkent Kadmn
Platformu, ‘Habitat II Kent Zirvesi Etkinlikleri’”, 1996,
p-1-2)

The platform extended help to Bosnian women and children in
Ankara, supported the Southeast Anatolian campaign of Mazlum-
Der, organized a panel with The Turkish Religious Foundation on
“Muslim Woman’s Identity in Changing Turkey”, participated in the
First Eurasian Women’s Cooperation Group Meeting, orgnaized a
panel discussion in Manisa on “Contemporary Problems of Muslim
Women” and participated in the Habitat II conference by organizing
various panels (“Bagkent Kadin Platformu, ‘Habitat II Kent Zirvesi
Etkinlikleri’”, 1996, p.2).
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Their member organizations were as follows:

— Aragtirma ve Kiiltiir Vakfi

— Anadolu Egitim, Kiiltiir ve Bilim Vakfi

— Bosna Hersek Kiiltiir ve Dayanigma Dernegi

— Hukukeular Birligi Vakfi

— Muradiye Egitim ve Kiiltiir Vakfi

— Insan Haklar1 ve Mazlumilar icin Dayanisma Dernegi

— Sosyal Giivenlik ve Egitim Vakfi

— Fatma Zehra [lim, Kiiltiir ve Dayamisma Dernegi

— Birra Girigim Grubu

— Egitimeiler Girigim Grubu

-— Oya Girigim Grubu

— Sosyologlar Girigim Grubu

— Tefekkiir Girisim Grubu

-—Turkuaz Girigsim Grubu (“Bagkent Kadin Platformu,
‘Habitat II Kent Zirvesi Etkinlikleri’”, 1996, p-1)

Serap $ahiner who responded to our questions in writing about
the Capital Women’s Platform, explained that the platform devel-
oped out of a campaign to help Chechenians. When the campaign
became a success and was topped off with a letter from Dudayev
who explained how he cried and prayed God as he watched the
video cassette showing the Ankara women contributing with their
engagement rings etc., the women gained the self confidence to col-
laborate with other women and intiated the platform.

MILLI GENCLIK VAKFI HANIM KOMISYONU
Besides these two major platforms, Milli Genglik Vakfi Hamm
Komisyonu (National Youth Foundation Ladies Commission) was
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the most important organization which helped propogate Islamist
values and worldview. The National Youth Foundation operated
since 1975 as a well organized institution which was critical in
mobilizing support for the Welfare Party. According to the informa-
tion we received from the President of The National Youth
Foundation Ladies Commissions in Istanbul, the ladies were orga-
nized in 60 provinces. In Istanbul, there were representatives of the
organization in 16 districts which had bureaus even at the quarter
levels. At the province level, weekly executive meetings and month-
ly meetings with the district organizations were held.

The Ladies Commissions engaged in social service and public
relations activities like many other women’s groups did.They orga-
nized seminars and panel discussions, fairs where women brought
the food they'had cooked, offered courses on computers and infor-
mation processing, calligraphy, embroidery and sewing. Depending
on local demand, they organized math, science or language courses,
including English and Arabic. They had contacts with faculty mem-
bers in Divinity faculties whom they could ask to offer courses in
Arabic.

Perhaps most critically, the Ladies Commissions gave scholar-
ships to needy university students. They offered boarding houses
where these students could stay and the commissions extended their
care concerning the welfare and personal well being of these stu-
dents. The ladies tried to raise money themselves with their own
activities, but they also sought money from the well to do members
of their community. They also channelled alms giving prescribed by
Islam, a custom that is widely practiced even among the “secular”
groups into the education and upkeep of the poor students.
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APPENDIX D:
SURVEY OF MILLI GAZETE

Associations

28.05.1992 -“Hamimlar icin yeni bir adres: Hanimlar kiiltiir sanat

20.07.1993
04.09.1993
07.01.1994
14.01.1994
29.01.1994
20.03.1994
05.11.1994
20.03.1995

04.07.1995

17.07.1995
17.07.1995
20.07.1995
22.07.1995
26.07.1995

merkezi”.
“Ciller’e Sivas sorusu”,

*MGV’den kermes”.

“Bagortiisii magdurlann MGV’ de”.

*“Maksadimiz yeryiizii mazlumlan icin bir sifinak olmak”,

*MGV’li hanimlarim Sakarya tanigmasi”.

“Bursali hammlara bravo...”.

“Basortiisti yasag: ilkelliktir!”.

“Hammlar komisyonu iiye rekortmeni”.

“Kahta MGV hanimlar komisyonu’ndan kermes”.

“Sivas ayakta”.
“Kim bu zalimler?”.

“Sivas’ta yeni senaryo”.

“Sivas’ta insan haklari ihlal edildi”.

“Gokkusagr Istanbul kadin platformu Sivas’taki bagértiisii

olayim kinadi. “Ciller goreve

[T}
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01.08.1995 “Tiirban: diisiiniin tavsiyesi”.

11.09.1995 “MGV’li haumlardan sergi”.

18.09.1995 “MGV’li hamimlar”.

03.10.1995 “Gokkusag Istanbul kadin platformu”.

20.11.1995 “Plan medeniyeti vakfi hamim komisyonu bagkani Selva
Ozelbas ‘Bilgi kaynagindan ahnmali” ™.

01.03.1997 “MGV’li hanumlar ‘egitim’i konuguyor”.

Commemorations

28.01.1990 “Cihad ve gehadetle kadmn olmak™.

06.10.1994 “4 Aralik’ta Kegitren ‘Refah’ diyecek™.

20.03.1995 “RP Ankara il hanimlar komisyonu’'ndan muhtegem bir Ce-
genistan belgeseli ‘Cegenistan’la dayamgma giinid’ ”.

27.03.1995 “Hamimlar belediyeler bayramum kutluyor”.

20.03.1995 “Istanbul hanimlar komisyonu RP’li belediyelerin 1. yil d&-
niimiinii kutlad1”.

02.05.1995 “Hammlara, ‘Sevgi ve Kardeslik giinii’ .

02.06.1995 “Sibel Eraslan: Erbakan Hocam diinyay: titretti”.

10.11.1995 “Tekirdag RP'de cogkulu giin”.

Conferences / Panels / Public Speeches

21.12.19%4
22.11.1993
22.11.1993
20.12.1993
22.12.1993
23.12.1993

86

“Ingan, ancak ‘haklanyla’ insandir”.

“RP’li hammlarm Izmir ¢ikartmas:”.
“Ege’li hammlarin ortaya koyduBu gercek™.
“Hammlarin yeri Refah”.

“Hammlardan ‘zulmi telin’ glini”.

“Kayseri’de goriilmemis cogku™.




10.01.1994
11.01.1994
16.01.19%94
28.01.19%4
26.04.19%4
04.10.1954
16.10.1994
03.11.1994
13.12,1994
07.01.1995
17.01.1995
14.04.1995
15.04.1995
27.04.1995
29.04.1995

15.06.1995
24.06.1995
25.06.1995
23.07.1995
02.09.1995

17.10.1995
08.11.1995
10.12.1995
18.12.1995
23,12.1995
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“RP, sistemin alternatifidir”.

“Devlet emanetlerimize sahip ¢ikmadi”.

“Hammlardan RP’ye biiyiik ilgi”.

“Anayasa milletin dziiyle bagdagmiyor”.

“Kadmlar 27 Mart zaferini konugtu”.

“RP’li hamimlar yeniden atakta”.

“Hamimlardan kutlama”.

“Halkimiz hizmete susamg”.

“En biiyiik ihlalci deviet”,

“Hanimlara biiyiik ig diigiiyor”.

“Hannﬁlar komisyonu’nu programina ilgi biiyiiktii”.
“Ankara il hanimlar komisyonu: ‘Elbette Sanat’ ”,
“Hammlar gercek sanattan yana”.

“BErdogan: Istanbul’u tarihiyle yasanilir hale getirecegiz”.
“Refah’lh hamimlarin konferansi miting gibiydi: Kirikka-
le’de Refah patlamas:”.

“iktidara yliriiyoruz”.

“Hanimlara adil diizen konferansi”.

“Erbakan: Din diigmanlif1 yapiyorlar”.

“Bagortiilii avukatlarin sesini duyun?”,

“RP genel merkez hanimlar komisyonu genel bagkam Nig-
de’de”.

“Refah Partisi iktidara yiirliyor”.

“Akhisarl1 bacilar segim igin ayakta”.

“Iktidar yakindir”.

“Bayburt’ta ¢ok dzel bir giin”.

“RP iktidariyla tiim insanlann gonliine muhabbet sacaca-

g1z”.
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23.12.1995

29.12.1995
03.01.1996

Donations
04.03.1991
28.01.1995
29.03.1995
15.12.1995
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“RP Ankara il hamimlar komisyonu bagkam Halise Ciftgi:
Oyunuzu RP’ye verin boga gitmesin™.

“Artik Refah vakti geldi”.
“Isparta RP’de iki konuk™.

“Ankaralt hanimlarin ramazan hareketi”.
“Erzurumlu hanimiarin faydal toplantilar1”.
“Fakir hastalara iicretsiz bakim”.

“Onlar hi¢ béyle sevmediler ki”.

Educational Seminars

24.08.199%4
20.03.1995

12.05.1995
07.07.1995
27.06.1998

“Balikesirli bacilar ¢ok faal”.

“RP Ankara il hasam komisyonu’ndan ‘Giizel ve Etkili’ kur-

”

su™.
“RP’li hanimlar atakta”.
“Refah’in Dersleri”.

“RP il hamimlar komisyonu istisare ve egitim seminerleri”.

Election Campaigns

26.10.1993
21.11.1994
04.08.1995
01.12.1995
01.12.1995
08.12.1995
09.12.1995
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“Hamimlar iktidar sozii verdiler”.

“Besik sallayan eller simdi iktidari salliyor™.
“Siyasette kadindan son Sivas hadisesine”.
“RP’li hapumlar: Haksizhk yok™.

“Haksizhk yapiimad:”.

“Bizler Refah’in birer neferiyiz”.

“RP’li hanimlar mermi tagryor”.
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26.12.1995 “RP’li hammlarin medyaya cevaplarn muhtesem oldu”.
08.01.1996 “Kadinlar ve siyasi partiler”.
20.01.1996 “Sizler 20. Asrin Nene Hatun’larisiniz”.

Executive Meetings of the Ladies’ Commissions
11.11.1993 “RP’li hammlarm Sakarya’daki ¢alismast meyvelerini veri-

yor”,
07.12.1993 “Siiheyla Kebapgioglu: Kadinlarimiz kurtulugu Refah’ta go-
riiyor”,
16.12.1993 “Hanunlardan secim startr”.

21.04.1994 “RP hammlar komisyonu genel bagkan: Kebapcioglu: Simdi
daha ¢ok calisma zamam”.

05.05.1994 “RP il hanim komisyonlar1 Ankara’da toplandi: Hedef 1 mil-
yon iiye”.

12.07.1994 “Marmara Bélgesi hanim komisyonlan toplantisi yapilds”.

17.12.1994 “RP hamim komisyonlari topland1™.

18.03.1995 *“RP hamimlar komisyonu toplandi”.

26.04.1995 “RP’li hamimlar topland:™

19.05.1995 “RP’li hanimlar Kayseri'de toplamyor”.

09.07.1995 *“RP’li hamimlarin Karadeniz toplantisi”.

22.07.1995 “Hammlar ordusu Ordu’da. RP’li hammlann karadeniz min-

tika toplantis1 yapildi”.
06.08.1995 “RP’li hanumlardan ummal ¢cabigmast”.
20.08.1995 “Hammlann il divan toplantis1”.
01.09.1995 “RP genel merkez hanimlar komisyonu dogu cikartmasi”.
01.10.1995 “RP’li hanimlar secime hazir”.
09.11.1995 “Halise Ciftci: ‘Secime ¢ok az kaldy, gafil avlanmayalim’ ”.
05.12.1995 “Hanimlar karmca gibi”.
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Interviews with Women Leaders

15.11.1993
18.03.1994

08.08.1994

09.10.1994

24,11.1994

20.03.1995
23.07.1985

“Nermin Erbakan: ‘Refah iktidarinda dertler bitecek’.

“RP Tiirkiye hanmimlar komisyonlar: bagkam Kebapgioglu:
‘Insanlar arasindaki sevgiyi yok etmeyelim’”.
“Kebape¢roglu:'Kadin ve erkek birbirinin tamamlayicisidir’
“Urbiye Soner: ‘RP digindaki hicbir parti zahmet edip Do-
gu’ya aday gondermesin”.

“Refah Partisi hamumiar komisyonu genel bagkam Leman
Aksay: ‘Tek yumruk olursak tiim giicliikleri yeneriz’”.

“RP'li hamimlardan birlik beraberlik cagrisi”.

“Sivas olaylarina tepkiler artryor: Bu zuliim bitsin”.

Progress Reports on Ladies’ Commissions

18.11.1993

10.02.1994
21.02.1994
08.05.1994
27.10.1994
16.01.1995
19.03.1995
16.09.1995
10.10.1995
14.11.1995

“RP konya hanimlar komisyonu ¢alismalarim yogunlastir-
dr”.

“Refahli hamimlar secim icin kollan sivadi”.

“Antalyal hanimlar hizl ¢ahgiyorlar”.

“Bacilarimiza minnettariz”,

“Karamanli hamimlar doludizgin™.

“RP’li hammlardan hasta ziyareti”.

“RP’li hammlar durmak bilmiyor”.

“Ankara hanimlar komisyonu ¢aligmalar:”.

“RP’li hamimlar komisyonu bagkanlar tam gaz”.

“RP’li hanimlar segime hazirlaniyor”.

Social Activities

13.11.1993
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“Brkeklerin yapamadigim Refahli hanimlar yapacak”.




11.05.1993
19.07.1993
02.12.1993
01.01.1994
17.02.1994
02.03.1994
26.06.1994
12.07.1994
27.10.1994
01.11.19%4
04.12.19%94
04.03.1995
22.03.1995

03.05.1995

11.06.1995
26.08.1995
04.09.1995
01.11.1995
11.11.1995
13.01.1996
27.01.1996

Visits
03.04.1993
26.10.1993
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“Kocaelili hammlarin drnek organizasyomu”.

“RP hammlar komisyonu’ndan agure giinii”.

“Karadenizli kadinlar fuhuga karg: savag agt1”.

“Kimsesi olmayanlar artik yalmz degil...”.

“RP’li hanumlar bog durmuyor”,

“Refahli hammlar Bosna igin kermes diizenledi”.

“RP hanmmlar komisyonu’nda tamisma ve dostluk ¢ay1”.
“Sakaryali hamimlardan kermes...”.

“RP Yildirim hanimlar komisyonu’ndan érnek davranig”,
“ ‘Gegmisten Bugiine’ konulu Ankara mru”.

“Balikesirli hamimlarin 6rnek calismalar géz dolduruyor”.
“RP’li hantmlardan yogun program”.

“Trabzon Refah Partisi il hanum komisyonu caligmalanyla
birgok belediyeyi gecti”.

“RP Ankara il hammlar komisyonu’ndan Anadolu esintile-

ri”.
“RP’li hanimlar gece gilindiiz caligiyoriar”.
“Radyolar énemli bir boslugu doldurmugtur”.
“Her zaman c¢ok seslilikten yanayiz”.

“RP’li harumlar gorev baginda”.

“RP’li hanimlardan secime katk”.

“RP’li hanimlardan bagar1 yemegi”.

“Tek basina kadinlar i¢in galigacagiz”.

“Gegmis olsun kardegim”.

“RP Sakarya harumlar komisyonu’na iade-i ziyaret”.
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09.01.1994
02.10.1994

23.10.19%4
05.11.1994
11.04.1995
02.05.1995
14.07.1995
17.07.1995
17.07.1995
22.10.1995
02.11.1995
12.11.1995
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“Brbakan’dan hammlar komisyon'una destek™.

“Sivas hammlar komisyonu'ndan g¢ocuk esirgeme kuru-
mu’na ziyaret”.

“Refah Partili haramlardan gehit ailelerine destek...”.
“Hastane ziyaretine engel.”

“RP Beykoz hamimlar komisyonu’ndan anlamh ziyaret”.
“RP’li hanimlardan Diyanet’e ziyaret”,

“RP {stanbul hanimlar komisyonundan ziyaret”.

“RP’li hanimlardan felaketzedelere yardmm”.

“RP’li hanimlar mazlumlarm yaninda”.

“RP’li hanimlardan Afganistan biiyiikelgilifine ziyaret”.
“Refah Partili hanimlardan hastane ziyareti”.

“RP’li hamimlardan gazetemize ziyaret”.
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